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CONSTITUTION OF PAKISTAN 

Act No. XLIX of 1974 

An Act further to amend the Constitution of the Islamic 
Republic of Pakistan 


WHEREAS it is expedient Anther to amend the 

Constitution of the Islamic Republic of Pakistan for the purposes 

hereinafter appearing: 

It is hereby enacted as follows: 

Short title and commencement 

1. (1) This Act may be called the Constitution (Second 

Amendment) Act, 1974. 

(2) It shall come into force at once. 

Amendment of Article 106 of the Constitution 

2. In the Constitution of the Islamic Republic of Pakistan, 
hereinafter referred to as the Constitution, in Article 106, 
in clause (3), after the word “communities”, the words 
and brackets “and persons of he Qadiani group or the 
Lahori group (who call themselves ‘Ahmadis’)” shall be 
inserted. 

Amendment of Article 260 of the Constitution 

3. In the Constitution, in Article 260, after clause (2), the 
following new clause shall be added, namely: 

(3) “A person who does not believe in the absolute and 
unqualified finality of the Prophethood of Muhammad 
(peace be upon him) the last of the Prophets or claims to 
be a prophet, in any sense of the word or of any 
description whatsoever, after Muhammad (peace be 
upon him), or recognizes such a claimant as a prophet or 
a religious reformer, is not a Muslim for the purposes of 
the Constitution or law." 





CONSTITUTION OF PAKISTAN 


260(3) In the Constitution and all enactments and other legal 
instruments, unless there is anything repugnant in the 
subject or context: 

(a) “Muslim" means a person who believes in the 
unity and oneness of Almighty Allah, in the 
absolute and unqualified finality of the 
Prophethood of Muhammad (peace be upon 
him), the last of the prophets, and does not 
believe in, or recognize as a prophet or religious 
reformer, any person who claimed or claims to 
be a prophet, in any sense of the word or of any 
description whatsoever, after Muhammad (peace 
be upon him) and 

(b) “non-Muslim” means a person who is not a 
Muslim and includes a person belonging to the 
Christian, Hindu, Sikh, Budhist or Parsi 
Community, a person of the Qadiani group or 
the Lahori group (who call themselves 
‘Ahmadis’ or by any other name), or a Bahai, 
and a person belonging to any of the scheduled 
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PAKISTAN PENAL COPE 

295(C) Use of derogatory remark etc. in respect of the Holy 
Prophet. 

Whoever by words, either spoken or written, or by 
visible representation, or by any imputation, innuendo, or 
insinuation, directly or indirectly, defiles the sacred name of the 
Holy Prophet Muhammad (peace be upon him) shall be punished 
with death, or imprisonment for life, and shall also be liable to 


298(B) Misuse of epithets, descriptions and titles, etc., 
reserved for certain holy personages or places. 

(1) Any person of the Qadiani group or the Lahori group 
(who call themselves ‘Ahmadis’ or by any other name) 
who by words, either spoken or written, or by visible 
representation. 

(a) refers to, or addresses, any person, other than a 
Caliph or Companion of the Holy Prophet 
(peace be upon him), as Ameer-ul-Mumineen’, 
‘Khalifat-ul-Mumineen’. 

‘Khalifat-ul-Muslimeen, ‘Sahaabi’ or ‘Razi 
Allah Anho’; 

(b) refers to, or addresses, any person, other than a 
wife of the Holy Prophet Muhammad (peace be 
upon him), as Ummul-Muninnen; 

(c) refers to, or addresses, any person, other than a 
member of the family (Ahle-bait) of the Holy 
Prophet Muhammad (peace be upon him), as 
Ahle-bait; or 

(d) refers to, or names, or calls, his place of worship 
as Masjid; 

shall be punished with imprisonment of either 
description for a term which may extend to three years, 
and shall also be liable to fine. 



(2) Any person of the Qadiani group or Lahori group (who 
call themselves ‘Ahmadis’ or by any other name) who 
by words, either spoken or written, or by visible 
representation, refers to the mode or form of call to 
prayers followed by his faith as 'Azan’ or recites Azan 
as used by the Muslims, shall be punished with 
imprisonment or either description for a term which may 
extend to three years and shall also be liable to fine. 
298(C) Person of Qadiani group, etc., calling himself a 
Muslim or preaching or propagating his faith. 

Any person of the Qadiani group or the Lahori group 
(who call themselves ‘Ahmadis - or by any other name), who, 
directly or indirectly, poses himself as a Muslims, or calls, or 
refers to, his faith as Islam, or preaches or propagates his faith, 
or invites others to accept his faith, by words, either spoken or 
written, or by visible representations or in any manner 
whatsoever outrages the religious feelings of Muslims shall be 
punished with imprisonment of either description for a term 
which may extend to three years and shall also be liable to fine. 


SUPREME COURT OF PAKISTAN 


so, tt any Aiimaai is allowed ov tne administration or 
the law to display or chant in public, the 'Shaa’ire Islam, it is 
like creating a Rushdi’ out of him. Can the administration in 
that case guarantees his life, liberty and property and if so at 
what cost? Again, if this permission is given to a procession or 
assembly, on the streets or a public place, it is like permitting 

Mr. Justice Abdul Qadeer Ch. 
Mr. Justice Muhammad Afzal Lone 
Mr. Justice Wali Muhammad Khan 
Mr. Justice Saleem Akhtar 
Mr. Justice Shafi-ur -Rehman 
(1993 S.C.M.R 1718) 
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“So, if any Ahmadi is allowed by the administration or 
the law to display or chant in public, the ‘Shaa’ire Islam, it is 
like creating a Rushdi’ out of him. Can the administration in 
that case guarantees his life, liberty and property and it so at 
what cost ? Again, if this permission is given to a procession or 
assembly, on the streets or a public place, it is like permitting 
civil war." 

Mr. Justice Abdul QadeerCh. 
Mr. Justice Muhammad Afzal Lone 
Mr. Justice Wall Muhammad KJian 
Mr. Justice Saleem Akhtar 
Mr. Justice Shafi-ur -Rehman 
(1993 S.C.M.R 1718) 









So, if an Ahmadi is allowed 
by the administration or the 
law to display or chant in 
public, the 'Shaa'ire Islam, 
it is like creating a 
Rushdi' out of him. Can 
the administration in that 
case guarantee his life, 
liberty and property and if 
so at what cost? Again, if 
this permission is given to a 
procession or assembly, on 
the streets or a public place, 
it is like permitting civil war. 
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PREAMBLE 


IT OLY PROPHET HAZRAT MUHAMMAD ft*# is 
** the last of the Prophets of Allah and his 


teachings of Islam will remain in force till the 
Day of Judgement, a fact that has been endorsed by Allah 
Almighty in about 100 Verses of Holy Quran besides in 210 



not only as a non-believer but also destined to be 
murdered, as Prophethood has ceased to exist after Hazrat 
Muhammad This firm belief is called "Khatm-e- 

Nabuwwat" which is a pre-requisite to be a Muslim. 
Follower of a so called prophet loses his status of 
"Believer"(Muslim)by violating this basic principle 
(Finality of Prophethood) of Eman. 

After the Hoiy Prophet iW* passed away from this 






Prophet Th 1 ° n teaChingS ° f their 
Prophet The,, goal ,» to tarnish the image of True Islam 

and discourage the Muslims from participation in Jihad for 
protection of the,, belief in "Khatm-e-Nabuwwat" and 
fight m The name of Allah to stop them guarding against 
he teachings of Islam. Qadiani beliefs are not only against 

Islam Ti, 0ta i n bU ] al ®° detrimentaI “> th « noble cause of 
Siam, they fall under the purview of BLASPHEMY. The 
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Qadiani as Apostle of God, the same being not in line with 
the belief of "Khatm-e-Nabuwwat",. Whereas Qadyanis, 
while condemning the Muslims as non believers, pose 
























MUHAMMAD MATEEN KHALID 

Lahore. Pakistan 
10th July, 2008 





ANTI QADYANIAT, PLD 


•«o*< ^ Js- f%J\j S^LaJlj 

0*J' * f-* 

A LL praises are for Allah W*- Who Has no partner. 

Blessings and Peace be upon the Final Messenger. 
In the Name of Allah The Most Gracious, The 
Most Merciful. 

The concept of 'Finality of Prophet hood', is one of the 
fundamental beliefs without which nobody can be called a 
inuslim. The rejection of this concept and the belief of a 
messenger or revelation to come after the 'Seal of the 
Prophets' is open disbelief (Kufr). From the times of the 
Holy Prophet i®' till today, the Muslim Ummah has 
unanimously agreed on the fact that this belief of the 
finality of the prophet hood is fundamental to Islam and 
the true spirit of belief and the whole structure of Islam is 
built on this very belief. This is such a sensitive and central 
issue, that if there is even the slightest doubt deviation in 
it, then not only does a Muslim lose his faith but he is also 
excluded from the community of the followers of the Holy 
Prophet The Holy Quran clearly states: 

gjaJi ^ M 

{40 : v* j^) it 

Muhammad is not the father of any of your men, 

but (he is) the Messenger of Allah <$£ and the Seal of 
the Prophets and Allah has full Knowledge of all 





>j ,^3 cJUfl 3yJ'" 


"This day have I perfected your religion for you, 
completed my favour upon you, and have chosen for 
you Islam as your religion." 

In the light of the following Hadith, since religion is 
already completed to perfection, it is clear that no 
amendments whatsoever may be done to it and no changes 
in religion are permissible or acceptable: 


AUMj tj J, J*-j Ji*S" JJ Jt* J! 

djj&t) *< Ojijkj J.UI iij'j jt i-J 

"jwJi i\* lit, iJJ uti Jii M 1 cjv>j 


<1^— }^) 

Hazrat Abu Huraira narrates that the Messenger of 
Allah on one occasion said,‘Certainly my example 
and the example of the Prophets before me is like the 
analogy of a beautiful and fabulous building 
constructed by a person except that he left a gap in one 
of its corners for a brick. People would come in great 
numbers to look at it and would be delighted with its 
construction and ask in amazement why that one brick 
hadn't been laid down in order to complete the building. 
Hence I filled the gap and the Palace of Prophethood 
was completed by me and I am the Seal of Prophets." 

It comes in another Hadith: 


i&s ^ — u> j-*j Jii dihrf ji ^ j*' 

Jy-o ^ c«*kiis al i_^tj Oi ^ 
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Ghulam Ahmad Qadiyani planted the filthy weed of 
Qadiyanism. 

Mirza Ghulam Ahmad Qadiyani himself writes: 

c~ bf c/'tf /m a^lK i/Jlai 

(libFi;/;i380 L /6> c ri7'jl,v84u'oi'/ l ic-V) 

"My religion which I openly declare, is that Islam is 
divided into two portions. One deals with the 
submission to Allah (SWT) and the other deals with 
submission to the government that has maintained 
peace and granted us asylum from the oppressors, and 
that is the British government. 

( Shahadatul Quran', Page 84, Roohani Khazain' Vol. 
6, Page 380by Mirza Ghulam Ahmad) 

-j 

"For twenty years, I have been preaching submission 
to the British government and have been advising my 
disciples accordingly." 

(Taryaqul Quloob', Page 28, 'Roohani Khazain',' Vol. 
15 Page 156, By Mirza Ghulam Ahmad) 

Mirza always used to instruct the Ummah to bow their 
heads in front of the commands of the British government 

and then passed a legal ruling prohibiting Jihad, In this 

context, one can himself read what Mirza Ghulam Ahmad 
Qadiyani wrote as following: 
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i_ y/jt ^ U-oUf fr Ji’' 

4-1$j$WUI {/UcCJi Jt j! <„j\L jSIHj? /bibif, c>l/ 

‘-s-5 i56^<=- ^‘uivUtur^yuf<r tTur^u! 

( juFO/yil 55i/15^7 ju.^27 Jw^ 1 Ji") 

"The major portion of my life has passed in 
supporting and helping the British government and 1 
have written so many books and published so many 
articles regarding obeying the British government and 
prohibition of Jihad that if all the journals and books 
were collected they would fill up to fifty bookshelves." 
('Taryaaqul Quloob', Page 27 , 'Roohani Khazain' 
Volume 15/ Page 155) 

iSu&ytL Lji'yZjit'c/''jfoy'f/J 

(ji .■ fi;/;i357u'3 > i-i. l^u/) "-jf if 

"Remember that out of the sects of Islam, the sect for 
which God has made me the leader and guide carries 

a distinctive symbol with it. It is that this sect does 

not permit Jihad by way of the sword and neither 
shall we adopt that path in the future. Infact, this 
blessed sect neither openly nor secretly deems the 
teaching of Jihad to be permissible, and strictly 
considers fighting for the sake of spreading the 
religion to be impermissible." 

(Majmuah Ishtiharaat' Vol.3, Page 357 by Mirza 
Ghulam Ahmad Qadiyani) 





Prophethood. It was through his superb end< 
attacks on the hidden conspiracies of Qadiyar 
successfully smashed it to pieces. 


people also kept offering 
stay behind them.Mr. 
is amongst some of the 
* who fought valiantly to 
protecting the Seal of 
is superb endeavours and 
icies of Qadiyanism that he 
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WHAT COURTS SAY ABOUT 
QADYANINAT? 


bravo, you have really rendered considerable 
t services towards the Muslim Umma by 


o, 
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of hearing at Lahore. 


Date of Decision 


15-7-1984, 

17-7-1984, 

19-7-1984, 

23-7-1984, 

25-7-1984, 

29-7-1984, 

31-7-1984, 



02-8-1984, 

06-8-1984, 

09-8-1984, 

12-8-1984. 

12-8-1984 


05-8-1984, 

07-8-1984, 


JUDGMENT 

FAKHRE A LAM, C.I. Ordinance No. XX of 1984 
called the Anti Islamic Activities of Quadiani Group, 
Lahori Group and Ahmadis (Prohibition and Punishment) 
Ordinance, 1984, was promulgated in the Gazette of 
Pakistan (Extraordinary) Issue, dated the 26th April, 1984. 
The Ordinance amended certain provisions of the Pakistan 
Penal Code (Act XLV of I860), the Code of Criminal 
Procedure, 1898 (Act V of 1898) and the Press and 
Publications Ordinance, 1963. 

2. The Quadianis who are followers of Mirza 
Ghulam Ahmad of Quadian (hereinafter to be called Mirza 
Sahib) are divided into two groups, both of whom are, 
however, called by the name of Ahmadis. 









d a Prophet, The Lahori group says 
l {revivalist), the Promised Mehdi 

one by some 


members of the 















(X) Any person of the Quadiani group or the 
group (who call themselves 'Ahmadis' or 
other name) who by words either.spo! 
written or by visible representation; 

(a) refers to or addresses, any person, other 
Caliph or companion of the Holy I 
Muhammad iw, as 'Ameerul Mum 
'Khalifat-ul-Mumineen', 'Khalifat-ul-Musli 
'Sahaabi' or 'Razi-Allah-Anho'; 
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(b) refers to, or addresses, any person, other than a 
wife of the Holy Prophet Muhammad (peace be 
upon him), as'Ummul-Mumineen.; 

(c) refers to, or addresses, any person, other than a. 
member of the family (Ahle-bait) of the Holy 
Prophet Muhammad (w, as Ahle-bait; or. 

(d) refers to, or names, or calls, his place of worship 
as Masjid'; 

shall be punished with imprisonment of either 
description for a term which may extend to three 
years, and shall also be liable to fine. 

(2) Any person of the Quadiani group for Lahori 
group (who call themselves 'Ahmadis'or by any 
other name) who by words, either spoken or 
written, or by visible representation, refers to the 
mode or form of call to prayers followed by his 
faith as 'Azan', or recites Azan as used by the 
Muslims, shall be punished with imprisonment of 
either description for a term which may extend to 
three years, and shall also be liable to fine." 

298-C 

"Any person of Quadiani group etc. calling himself a 
Muslim or preaching or propagating his faith. — Any 
person of the Quadiani group or the Lahori group 
(who call themselves 'Ahmadis' or by any other 
name), who, directly or indirectly, poses himself as a 
Muslim, or calls, or refers to, his faith as Islam, or 
preaches or propagates his faith, or invites others to 
accept his faith, by words either spoken or written, or 
by visible representations, or in any manner 
whatsoever outrages the religious feelings of 
Muslims, shall be punished with imprisonment of 
either description for a term which may extend to 
three years and shall also be liable to fine." 
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such that it understood 
<(*—(Allah sealed ■ 


(Allah engraved their h 
to be usually the case 1 
what is false and in coin 
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(2) Imam Tahavi (239—321 A.H.) writes in his 
'Aqidah Salfla' regarding the beliefs of the righteous, 
especially of Imam Abu Hanifa, Imam Abu Yusuf and 
Imam Muhammad (may Allah show mercy to all of them) in 
respect of Prophethood, "And that Muhammad is the 
chosen servant of Allah, His Prophet and favourite Apostle; 
and he is the last of the Prophets, the leader of the 
righteous, the chief of the Apostles, and beloved of the 
Lord of the w'orld. (Sharh-ut-Tahaviah Fil Aqidatis Salfia, 
Dar-ul-Maarif, Egypt, pages 15, 87, 96, 100,102), 

(3) Aliama Ibn-e-Hazm Undlasi (384—456 A.H.) writes: 
"Most certainly the transmission of the revelation has ceased 
after the death of the Holy Prophet Mi*, the reason being that 
the revelation comes down to none but a Prophet, and Allah 
Himself has said : Muhammad is not the father of any of your 
men, but he is the Messenger of Allah and the last of the 
Prophets. (Al-Muhalla, Vol. I, page 26). 

(4) Imam Ghazzali (450—505 A.H.) says: There is 
complete consensus among the Muslim Ummah that there 

is no Prophet after the Holy Prophet Muhammad M'f . 

The whole Ummah is unanimous that the Holy Prophet 

by his words "meant nothing but this that after 
him there will neither be a Prophet nor an Apostle. Anyone 
who interprets this tradition in any other way, goes outside 
the pale of Islam; his interpretation would be nonsensical 
and his writing heretical. Besides, the Ummah is also 
unanimous that there is no scope whatever for any other 
interpretation than this; the one who denies it, denies the 
consensus of the Ummah. (Al-Iqtisad-nl-I'tiqad, Egypt, 
page 114), 

(5) Muhy-us-Sunnah Baghvi (d. 516 A.H.) writes in 

his commentary Ma'alim-ut-Tanzil : "Allah closed the 
Prophethood through the Holy Prophet Muhammad 
thus he is thf jast of the Prophets.And 
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Ibn-e-Abbas says that Allah Almighty decreed (in this 
verse) that after him there would be no Prophet". (Ma'alim- 
ut-Tanzil, Vol. 3, page 106. 

(6) Allama Zamakhshari (467—538 A.H.) writes in his 
commentary Al-Kashshaf "If you ask : How can the Holy 
Prophet (W* be the last of the Prophets when there is the 
belief that Prophet Jesus will come down during the last 
days before Resurrection? I shall say : The Holy Prophet 
is the last of Prophets in the sense that no other person 
will be used as a Prophet after him. As for Prophet Jesus, he 
is one of those who had been commissioned as Prophet 
before the advent of the Holy Prophet ■Ml'. And when he 
comes again, he will come as a follower of the Sharia of 
Muhammad fW' and will offer the prayer with his face 
towards his Qiblah (the Ka'bah) like any other member of 
his Ummah". (Al-Kashshaf, Vol. 2, page 215.) 
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mission of admonition and explanation of Injunctions 
somewhat incomplete and the one coming after him has to 
complete it. But the Prophet who is never to be succeeded 
by another Prophet is by far more compassionate to his 
people (Uramah) and provides for them explicit and 
complete guidance, for he is like a father who knows that 
after him his son has no guardian and patron to look after 
him". (Tafsir-e-Kabir, Vol. 6, page 581). 

(9) Allama Shehrastani (d. 548 A.H.) writes in his 
book Al-Milal-wan-Nihal: "And likewise the one who says 
.... that another Prophet (except for the Prophet Jesus) will 
be raised after the Holy Prophet Muhammad fW is a Kafir 
and there is no difference of opinion about this even 
between two men". (Al-Milal-wan-Nihal, Vol. 3, page 249). 

(10) Allama Baidawi (d. 685 A.H.) writes in his 
commentary Anwar-ul-Tanzil: "the Holy Prophet is the 
last of the Prophet, who closed their line, or through whom 
the line of the Prophets was sealed. And the Prophet Jesus's 
second advent does not contradict the Holy Prophet s fW' 
being the last Prophet, for when he comes, he will be a 
follower of his Sharia". (Anwar-ul-Tanzil, Vol. 4, page 164) 

(11) Allama Hafiz-ud-Din Nasafi (d. 710 A.H.) writes 

in his commentary Madarik-ul-Tanzil "that the Holy 
Prophet is Khatam-un-Nabiyin, i.e. the last of the 

Prophet After him no other person will be appointed as a 
Prophet. 

As for the Prophet Jesus, he is one of those who had 
been appointed Prophets before him, and when he comes 
the second time, he will come as a follower of the Sharia of 
Muhammad iffi, and as a member of his Ummah". 
(Madarik-ul-Tanzil, Vol. 5, page 471). 

(12) Allama Ala-ud-Din Baghadadi (d. 725 A.H.) writes 
in his commentary Khazin : "Wa Khatam-un-Nabiyin, i.e. 
Allah closed the line of Prophethood on the Holy Prophet 
Muhammad . Now there is neither any Prophethood 
after him nor any association or partnership with him in 





til! Resurrection." (Tafsir-Ibne-Kathir, Vol. 3, pages 493- 
494). 

(14) Allama Jalal-ud-Din Suyuti (d. 911 A.H.) writes in 

Jalalayn: ( L^U ^ j) Allah has the knowledge of 

everything and knows that there is no Prophet after the 
Holy Prophet $v; and when Prophet Jesus comes down he 
will be a follower of the Holy Prophet's Mf Sharia. 
(Jalalayn, page 768). 

(15) Allama Ibn-e-Nujaim (d. 970 A.H.) writes in his 
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(17) Shaikh Ismail Haqqi (d. 1137 A.H.) explaining the 
above verse in his commentary Ruh-ul-Bayan, writes : 
"Asim read the word as Khatam, which is the sealing 



Prophethood has been brought to a close. And the second 
coming of the Prophet Jesus does not affect the Holy 
Prophet's Mr being “the last of the Prophets, for Khatam- 
un-Nabiyin means that no other Prophet will be raised after 

him. And Jesus has been raised as a Prophet before 

him. On his second coming he will come as a follower of 
the Sharia of Muhammad iwK He will offer the prayer with 
his face towards his Qiblah, like any other man belonging 
to his Ummah. He will be a Caliph of the Holy Prophet 
Muhammad Mr. 


And the followers of the Sunnah believe that there is 
no Prophet after our Holy Prophet fw for Allah has said : 















the first reading, it would mean this : The Holy Prophet fSS* 
closed the line of the Prophets, i.e. he came at the end of 
them, and according to the second reading : He was like a 
seal for them, with which their line was sealed, and with 
whose inclusion their group was exalted, (Fateh-uI-Qadir, 
Vol, 4, page 275). 

(20)AHama Alusi (d. 1270 A.H.) writes in his 

commentary Ruh-ul~Maani : "The word Nabi (Prophet) is 
general and Rasool (Messenger) specific. Therefore, the 
Holy Prophet's fSfif' being Khatam-un-Nabiyin by itself 
requires that he should also be Khatam-ul-Mursalin; and 
his being the last of the Prophets and Messengers implies 
that after his being blessed by Allah with the Prophethood 
in this world, the office of Prophethood for any Jinn or 
human being has been abolished". (Ruh-ul-Maani, Vol. 22, 
page 32), "Whoever after him claims to be the recipient of 
revelation of Prophethood will be declared a Kafir and 
there is no difference of opinion among the Muslims in this 
regard". (Ruh-ul-Maani, Vol. 22, page 38). The Holy 
Prophet's iW' being the last of the Prophets has been 
explicitly stated by the Book of Allah, dearly enunciated 
by the Sunnah and fully agreed upon by the entire Ummah. 
Therefore, whoever claims something contrary to it, will be 







Razi Baidawi (died 
(543—606 A-H.) in 
Nawawi (631—4)76 
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These elucidations have been made by the eminent 
Scholars, Jurists, Traditionists and Commentators of every 
Muslim country consistently in every age. A glance at their 
dates of birth and death will show' that they included 
eminent authorities in every century of the history of Islam 
from the first to the 13th century Hijra. 

The Holy Prophet (W* also confirmed these meaning 
of the 'last of the Prophets in many of his traditions, some 
of which are reproduced as under: 




(i) 


The Holy Prophet w said, "The children of Israel 
were guided by the Prophets. When a Prophet 
died, another succeeded him. However, there will 
be no Prophet after me; there will be only 
Caliphs", (Bukhari : Kitab-ul-Anbiya Vol. 2, page 
257, printed Darul Maarifah, Beruit, Labanon). 


J—*** o* is* 

iJJl Uti LI]' Cjusj 0jljij !j 4j 0 


"jjJi \i\j 

(2) The Holy Prophet (P.B.H.) said, "My position in 
relation to the Prophets who come before me can 
be understood by a parable : A person constructed 
a great building and decorated and adorned it 
well, but In a corner he left niche or an empty 
space, for just one brick. The people went round 
the building and wondered at its beauty, but said 
: Why was not a brick laid here? So, I am that 
brick and I am the last of the Prophets. (That is, 
with my advent the edifice of Prophethood has 
been completed. Now there is no empty niche, 
which may have to be filled by another Prophet)." 
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(Bukhari : Kitab-ul-Manaqib, Vol. 2, page 270, 
printed Darul Maarifah, Beruit). 

Four traditions on the same subject have been 
reported in Muslim (Kitab-ul-Fadail) with the following 
additional words in the last Hadith: "0,0111 c-a*» cued" So, 1 
came and I closed the chain of the Prophets". The same 

ul-Manaqib, Chapter Fadail-un-Nabi. 

In Musnad Abu Daud Tayalisi, this tradition is 
repotted on the authority of Jabir bln Abdullah, and its last 
words are to the effect "0y—oil ,—&■" Through me the 
Prophethood was brought to a close. 

In Musnad Ahmad Traditions on the subject with a slight 
difference in wording have been reported on the authority of 
Ubayy bin KaT>, Abu Sa'ld Khudri and Abu Hurairah. 

c~-t sUVl > cJuri Jli pLaj adP it JU» Ai Jy-j or 
c—Ue-j J cJe-lj O^aiy pi£ll 

. "OjsJi ^ iilT jli-i Ji ijjjirj u*_a ^jVi 

(3) The Holy Prophet f# said: *1 have been 
distinguished from the other Prophets in sic 
matters (i) I have been endowed with eloquent 
speech, (ii) 1 am made awe inspiring, (iii) Booty 
has been made lawful for me, (iv) The whole earth 
has been made a Mosque for me as well as a 
means of obtaining purity, (v) I have been 
appointed a Messenger for the entire world, and 
(vi) The office of Prophet ceases with me. (Muslim, 
Vol. 2, page 249, printed Darul Kutub, Beruit). 

4_J i j ,:l lj ilUjit 01 ylaj oil ^ dll Jj~<_) Jli" 

1 j cS4*> Jj-U O-akiil 

(4) The Holy Prophet (85 s said: “The line of 
Prophethood and Messengership has come to an 
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end : After me there will neither be a Prophet nor 
Messenger/* (Tirmidhi, Vol. 2, page 53, printed 
H.M, Saeed Company, Karachi). 

yi—it tilj oa-t utj -U* ui pl-j it ja* 
u>j J* ^ r* rfJJ' ^ WjjiCh a ■k' J-U' 

M*t ^j4 tf-U' V^'j 

(5) The Holy Prophet iW said : "1 am Muhammad, 1 
am Ahmad, I am the eraser; disbelief will be erased 
through me, f am the assembler, the people will be 
assembled in the plain of Resurrection behind me, 
and 1 am the last one after whom there is no 
Prophet." (Muslim, Vol. 2, page 261, printed Dehli). 

■iiuwc—ja« 

^ j*T s-W*i l Wj 


(6) The Holy Prophet ,& said : "Allah has sent no 
Prophet who did not warn his people of the 
coming of Dajjal (the antichrist, but he did not 
come in their times). Now I am the last of the 
Prophets and you are the last community. Now he 
shall appear among you." (Ibn-e-Majah, Vol. 2, 
page 178). 

W £■**• Ja js*- .* j*' 

Jl—si cojilf UjipUj 4-1* il J>-j bi* r/ Jyij 

V-W J Vj U* ^ JU«t Ui 

(7) Abdur Rehman bin Jubair says : "1 heard 
Abdullah bin Am bin Aas saying that the Holy 
Prophet (SS" one day came to us in a manner as 
though he was taking his leave. He said thrice : I 
am Muhammad (P.B.H.), the un-lettered Prophet, 
then said : and no Prophet will come after me". 
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(Musnad Ahmad : Traditions from Abdullah bln 
Amr bin Aas). 

01^4' * tf Jta, i*i ■» pi- , ajk Al il Jil" 

1—ijjil Jl—i jl i-i-l bjjh Jli ill Jy-j U OlyiJ.1 Uj Jj 


(8) The Holy Prophet Mf said : "There is no 
Prophethood after me; there will only be 
harbingers of good news. He was asked, "who are 
the harbingers of good news, O Messenger of 
Allah"? He replied : "A true vision", or said "A 
righteous vision." (That is, there is no possibility 
of Divine Revelation now. At the most a person 
may receive an inspiration, which will be in the form 
of a true vision). (Abu Daud, Vol. 2, page 316). 



(9) The Holy Prophet said ; "If a Prophet had to 
come after me, it would have been 'llmar bin il- 
• Khattab". (Tirmidhi Vol. 2, page 209, printed H.M. 
Saeed and Company, Karachi). 

CljjU ^ Cal >1 jeLaj Jj, Al Jyaj JO* 

"tf-hy i*l 1 dl “ill 

(10) The Holy Prophet M' said to Hadrat All; "You 
are to me as Aaron was to Moses, with the 
exception that there Is no Prophet after me". 
(Muslim, Vol. 2, page 278, printed Dehii). 

Bukhari and Muslim have related this tradition in 







-• |Ai ittS - ^ Olf Ji) ,J-.j *J* * J-e ^ Ju’ 

&' & j*“- *W s $£* JS* if Js'V 











before you among the children of Israel people, 
who were spoken to (by God) though they were 
not Prophets, If there be such a one in my Ummah, 
he would be Umar.” (Bukhari, Kitab al-Manaqib, 
Vol. 2, page 282, printed Darul Maarifah, Beruit). 


(13) The Holy Prophet e said: "There is no Prophet after 
me, and there is no Ummah (of any other Prophet) 
after my Ummah". (Baihaqi, Vol. 5, page 197). 


(14) The Holy Prophet said : 'I am the last Prophet 
and my Mosque is the last Mosque (of a Prophet) 
(i.e. the Prophet's Mosque of Madina)." (Muslim : 
Kitab al-Hajj, page 202). 

ii'Jl -5 41 ^ ^1 ,ye iijU 

J fji it'j Ofer* 1 f'* >njsCli £Ua» 

(15) It is related from Irbas bin-Saria that the Holy 
Prophet i®' said: "1 was the last of the Prophets when 
Adam had not yet been bom". (Mustadrak of Hakim, 
Vol. 2, page 418, printed at Hyderabad, Deccan). 

^.Mq fl—i ■ d)JyC jbiil -til (At lj) cd< 

■U-Jl jsVliyJj^l ja lijsiOjX 

(16) It is related that Hazrat Ali addressing the Holy 
Prophet Wf said ; “O Messenger of Allah, your 
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death stopped the thing which was not stopped by 
the death of anyone else that is Prophethood, 
revelation from Allah and other prophetic 
informations." (Nahjul Balaghah, Vol. 2, page 255, 
printed at Egypt). 

4ii fi* oil.UjJp -il J >*r i^l &>' 

"*W!ll (Art } <rtAt (AA 

(17) It is related that Abu Jafar and Abu Abdullah said - 
: "Indeed Allah finished the divine books with 
your book (Holy Quran) and terminated (the line 
of) Prophets with your Prophet (Muhammad 
(Usul-e-Kafi, Vol. 1, page 103, printed No. 
Kishwar). 

These traditions have been reported by a large 
number of the companions and related by many 
traditionists with many strong chains of authorities. A 
study of these shows that the Holy Prophet lW had on 
different occasions in different ways and in different words 
affirmed that he was the last of the Prophets, that no 
Prophet would come after him, that Prophethood had been 
finalised in him, and that the people who claimed to be 
Messengers and Prophets after him would be imposters. 
There can be no more authentic, reliable and conclusive 
explanations of the Quranic word Khatam-un-Nabiyin than 
this. The Holy Prophet's statement by itself is 
authoritative and decisive but when it explains a text of the 
Quran, it becomes all the more authenticated and 
conclusive. The question is; who can be better qualified to 
understand and explain the Quran than the Holy Prophet 
w himself? Thus, if a person gives a different meaning to 
Khatam-e-Nubuwwat (Finality of Prophethood) how can he 

be held worthy of any attention or consideration, much less 

worthy of being believed In and followed. 

This is an established principle but I may cite from 
AMman by Ibn-e-Taimiya. 
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knowledge how can they be the inheritors of the 
knowledge of the Prophet. 

(6) Did not the Holy Prophet Mo say that there will 
be Mohaddas (one who is in communication with God) in 
this Ummah (page 231). 

(7) The deviation from the right path, the extreme 

mischief of the age the craftiness, knavery of those who 
deny the extreme inattention of the indolent and the 
negligent, the severity in heresy of the opponents demands 
that the inspired knowledge of such persons should be like 
that of Messengers These are the people who have 

been named Amsal (J—iut) in Hadis and Siddiq in Quran 
(page 233). 

(8) The time of their manifestation or appearance 
resembles the time of appearance of the Prophets. The 
advent of both is dependent on the extreme severity of 
deviation from the path of righteousness and indolence 
(page 233). 


".,. dJ -ii \i 

Ji ... OUjh )JU J &\ y\t *si Jl t»JU Jjl 
j—.ji jti «!>*' ot Ji... j») j 

dkil —dLaii CJpU J>1 v. u (M JJ-.J 

<il — «iiJ yt - dujj jiiiijJ >ilt t#iu. _±S/i hfAjt 

35 j-.fi) "ja ijt dJf c_ilij — Ji 

Translation 

O ! Abroad! Allah bless you. 
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signs and (the quality of) penetrability into the hidden 
affairs and knowledge and after arming him with 
knowledge of irrefutable arguments, intended that he may 
publish and make prevalent the Quranic truthful science in 
every nation and in every country (page 501) 

(14) Whatever sources of spreading the religion, 
arguments and reasoning for silencing all excuses have 
been made available to me were never given to anyone in 
the earlier Umam (plural of Ummah, i.e. communities of 
followers of Prophets) (page 502). 

(15) 1 had written this much when a person named 
Shahabuddin ..... said that Molvi Ghulam UUah, Molvi 
Ahmad UUah Amritsari, Molvi Abdul Aziz and some other 
Molvis deny those Ilham (inspirations) which resemble the 

prophetic revelations.. their argument is that if such 

Ilham be true, then the companions of the Holy Prophet 

deserved them more. In authentication of the same the 
letters of Sh. Abdul Qadir Jilani and Mujaddid Alf Sani 
may be seen how abundant are their inspirations (fif—h). 
Imam-e-Rabbani Mujaddid Alf Sani in the fifty-first letter 
in the second volume of his letters writes plainly that a 
person who is not a Prophet has the honour of being in 
communication with and addressed by God. Such a person 
is known Mohaddas and his position is nearer the rank of 
Prophets (page 546). 

(16) God did not give you up nor is he angry with you. 
Did not we open your heart. Did not we make everything 

easy for you that we granted you Bait-ul-Fikr (house for 

contemplation) and Bait-ul-Zikr (house for worship). 
Whoever enters Bait-ul-Zikr sincerely with the intention of 

following with good faith and sound belief shall towards 

the end be in peace.By Bait-ul-Fikr is meant the 

room in which I have been and am even now busy in the 
writing of this book. By Bait-ul-Zikr is meant the Mosque 
built adjacent to that room. The last phrase describes the 
quality of the Masjid (Mosque) and from the letters of 
which can be found the date of its construction. The words 
are J *£ >»* j j meaning that this Mosque 
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physical sense while it applied to Mirza Sahib in 
the spiritual sense. 

(10) The coming of Mohaddas was predicted by the 
Holy Prophet mT and according to Mujaddid Alf 
Sani Mohaddas is a person who has the honour of 
being in communication with and addressed by God 
and his position is nearer the rank of Prophets, 

(11) The verse 

Cr—td I ji ~t j J~*jt tfiJl 

(28 : "alf 

was revealed for Mirza Sahib. 

(12) Though the above verse is a prediction in favour 
of the Messiah in the physical and political sense 
but Mirza Sahib is the model of Messiah's first 
sojourn in the world and both are pieces of the 
same Jewel. 

(13) God sent a revelation to Mirza Sahib that He 
granted him Baibul-FIkr and Bait-ul-Zikr. Bait-ul- 
Fikr was the Chaubara in which he wrote Beraheen- 
e-Ahmadia and Bait-ul-Zikr means the Mosque 
built adjacent to the Chaubara. According to the 
Ilham the Mosque is blessed and confers blessings 
and every blessed act will be committed in it. 

From these points it will be clear that while laying the 
foundation for his claim he lay persistent emphasis on 
Ilham (inspiration) which for reasons of his own he called 
Wahi (revelation). Mirza Sahib claimed in 1882 that he was 
appointed by God (At ^ the purpose of appointment 
for reform is detailed in the 3rd volume of Baraheen-i- 
Ahmadia but he took two years to declare himself as 
Mujaddid (Revivalist). For his claim of Promised Messiah 
he wrote his resemblance with Jesus and of his being the 
person who would perform the function for which Jesus 
was commissioned in his physical appearance. For the 
claim of Zilli Prophethood he claimed to be recipient of 
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Wahi (revelation) in the language and verse of the Quran 
and that he was the object of the verse Q 48 ; 28, He was Zil 
of the Prophet and Zil had all the qualities of the cognate. 
Thus attempt was made to remove all hurdles in respect of 
future claim of Promised Messiah and Prophet. The manner 
in which , according to his claim, he had Ilhams were five 
and two of them very much resembled the manner in which 
the Holy Prophet (P.B.H.) received the Wahi (revelation). 

In these citations there is one quotation in which it is 
said that Jesus will be coming physically in this world as 
Messiah. The subsequent development was only an attempt 
to prove that Messiah had died a natural death in Kashmir 
and his second coming in a physical sense was impossible. 
Consequently the Maseel (likeness of) Messiah that is 
Mirza Sahib had to fulfil) the prophecy about the second 
coming of Messiah. 


There is a clear verse in the Holy Quran about Holy 
Prophet HSSf being the last of the Prophets. This hurdle had 



specified and recited on them such an 
Quran in such number (The author 
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number nor the Chapter of the Quran). Mian Abdullah 
Sinousi continued that he recited the said Chapter of the 
Quran for the whole night. After finishing the recitation 
they went to Mirza Sahib as directed. He (Mirza Sahib) 
took both of them outside Quadian probably toward the 
north and directed them to throw (the grams) in an un¬ 
usable well and then to turn their faces and hasten from 
there without looking back. The two acted as they were 
directed. 

On the last day of the prophecy faces of the Ahmadis 
were withered and they were extremely dejected. Some 
persons on account of unaware-ness had betted on the 
death of Atham. There was dejection and disappointment 
all round. People wept bitterly during prayers and prayed 
to God that they might not be dishonoured (Seerat-i- 
Meseeh-i-Mauood by Sh. Yaqub Ali; Quadiani Mazhab, 
page 325). 

Mirza Sahib explained this by saying that the 
prediction was subject to the condition that Atham did not 
withdraw (from his belief). So In the meeting of 
disputation itself he had withdrawn the word Dajjal 
(imposter) which he had said about the Holy Prophet M, 
in the presence of seventy persons and not only this, he 
proved the withdrawal by his fifteen months' 

continuous silence. The basis of prediction was that he had 
called the Holy Prophet j® 1 Dajjal and having benefited 
from this penitence he died after fifteen months (Roohani 
Khazain, Vol. 9, page 6, from Kashti-e-Nuh, printed in 1902, 
Also see Haqiqatul Wahi, page 8). 

Mirza Sahib wrote in Naseem-e-Daawat (printed in 
1903, page 91) that sometimes the fulfilment of the 
prophecy is delayed on account of penitence. Any objection 
against the completion of the prophecy could be raised only 
if he himself had died before Atham (Roohani Khazain, 
Vol. 19, page 451, published 1907, page 185). 

It may be noticed that there is nothing in the prophecy 
that Atham had called names to the Holy Prophet . The 
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refusal to influence Ahmad Beg through his wife (sister of 
Mirza Ahmad Beg) his son would divorce his daughter, 
Mir/a Sher Ali Beg inquired how could his wife merely for 
the sake of his daughter, ask his brother to give his 
daughter in marriage to a sickly person who on account of 
melancholia had reached the stage of divinity (Qudadiani 
Mazhab, pages 381, 382). 

Ultimately under pressure of Mirza Sahib his son 
Fazal Ahmad unwillingly divorced his wife daughter of 
Mirza Sher Ali Beg. Mirza Sahib's first wife and his son 
Sultan Ahmad sided with Mohammadi Begum's family, 
Mirza Sahib divorced his wife too and disinherited his son 
Sultan Ahmad. (Tableegh-i-Risalat, Vol. 2, pages 9 to 11). 

Mohammadi Begum was married to Mirza Sultan 
Mohammad who did not die as predicted and remained 
alive for quite a long time. Mirza Ahmad Beg died within 
six months of his daughter's marriage and this was taken as 
the fulfilment of the prophecy. But what about the marriage 
or the death of Sultan Mohammad? He outlived Mirza 
Sahib by many long years, fought in the first world war, 
was wounded but survived. (Qaudianiyat by Syed Hassan 
A1 Nadvi, page 165). 

In Seerat ul Mehdi it is conceded that Mirza Sahib 


wrote letters to his relatives and made great efforts for this 



idrawn (pro 











already expired but Mirza Sahib insisted that what is 
destined must happen though there may be some delay in it. 


Mirza Sahib made a prophecy in 1891 
jLri U 4 JL- eJub U 4J& y> 

{The British rule for eight years or the British rule for 
7 years only). This has been the subject matter of 
various interpretations because the British rule 
continued till after World War 11 (See Seert-ul-Mehdi, 
Vol. 2, page 7; No. 314). 

In Baraheen-e-Ahmadia, Vol. 5 (pages 73-74)' Mirza 
Sahib mentioned verse Q 3 : 55 1 
Q. 3 :55 

<y j a' ^ »'* 


Jl \yj£ JtUrj 

'(And remember) when Allah said ; O Jesus! Lo! I am 







Presidency (obviously 
Mirza Sahib claimed 'r 


inaccuracy). 

* than 100,OC 


























were opened. Mir?a Sahib was quick to retrace his step 
little obviously in order to appease the Muslims. 

But before taking up this subject it would 
advisable to explain the words Nabi (Prophet), Rasool 
Mursal (Messenger). 
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Every Rasool (Messenger) is a Nabi (Prophet) and it is 
not necessary that each Prophet (Nabi) may also be a Rasool 
(Messenger). The difference in the two is that Nabi 
(Prophet) is one to -whom come revelations from God and 
the angels come to him with revelations. Rasool 
(Messenger) is one who brings new Sharia or abrogates 
some Injunctions of the previous Sharia. No distinction, 
however, is recognized generally between Rasool 
(Messenger) or Mursal except that according to Karamiyyah 
Rasool (Messenger) is a person sent by God while Mursal is 
a person sent by any sender (Usul-ul-Din by Abdul Qah • 
Baghdad!, page 154). 

At a later period the distinction between Rasoi 
(Messenger) and Nabi (Prophet) evaporated. However, it 
any one made a distinction it is as mentioned above (Urdu 
Dairat-ul-Maaraf-i-IsIamia, Vol. 10, page 253 on word 
'Rasool'). According to Al-Aqaidul Nasafia by Abu Hafas 
Umar Nasnfi there is no difference between the two words. 
But in that book the word Rasool (Messenger) is used in the 
sense of one bringing Sharia (ibid). 

Mirza Sahib used all the three words Nabi (Prophet), 
Rasool (Messenger) and Mursal in Izala«e-Auham, page 534. 
He said while refuting the second coming of Jesus as 
Messiah "how it was possible that any other Nabi (Prophet) 
who is perfect according to the conditions of the perfect 
Nubuwwat (Prophethood) could come after Khatimun 
Nabiyyin. The essentials of the perfect Nubuwwat 
(Prophethood) of such a Nabi (Prophet) are revelations and 
the coming of Gabriel which are inevitable. According to 
the clarification in the Quran Rasool (Messenger) is the 
same person who has obtained the Injunctions and the 
belief of the religion through Gabriel but a seal was put 
about thirteen centuries ago upon the revelation of 
Nubuwwat (Prophethood), will this seal break at that time" 
(It means that according to him the seal must not break). 

It would be seen that the words Nabi (Prophet) and 
Rasool (Messenger) have been d%ed interchangeably and 
not distinctively. 















Jrc-u—J aI). I believe in all those matters which are 
definitely proved from the Holy Quran and the Hadith and 
consider a claimant to Nubuwwat and Kisalat (Prophethood 
and Messengership) after the Holy Prophet who was 
'Khatam-ul-Mursaleen' ?&■) (the last of the Prophets) 

to be an imposter, false claimant and infidel j}' It 
is my faith that the Wahi (revelation) of Prophethood which 
started with Adam terminated on Prophet Muhammad . 
This last one again is a position different from what is 
discussed above. 

In an other handbill published on the 23rd October, 1 
8991 and distributed in a meeting held in Jamia Mosque 
Delhi and reproduced at page 44 of Tableegh-i-Risalat. Vol. 
2, he stated 

. iS*3 

o£ Ji KW utJiix &&( 

"-ox&T 

((3ijriyyji255(/is,^i^u/) 

"In all these matters my religion is the same as that of 
Ahle-Sunnat-wal-Jamaat. I now acknowledge about the 
following matters in this House of Allah <u* tft*) that I 
believe in the finality of the Prophethood of the last of the 
Prophets (Muhammad {$$’) and I consider one who denies 
the finality of the Prophethood to be irreligious and 

outside the pale of Islam." 

In the first handbill dated the 2nd October, 1891, it 
was stated that Mirza Sahib treated a claimant of either 
Prophethood to be an im poster or a false Prophet and 
heretic. In the second handbill he used the word the 
finality of the Nubuwwat but obviously in the sense as 
including a Nabi as well as a Rasool. 
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In his book Anjum-e-Atham (r »T ? u-i) (printed 1897) (end 
of Atham page 24 Margin) Mirza Sahib said: 

J>aj j£)tf" 

lS~^> i/jf 1 y. I* gTUay. V t aC^wi U 1 1 U Jrr \J t 

)stiLor(\*LcJj>\Vd^{&/;jt?ir£^dt6M^A 

fbji J*fj\ \£ vjZjjfJs./j''*- 

»jjfUi^U {ii-jiaiq. & Oft J'ljC 

(jt:Jty;i27yii6(yVju.^^-27 u ^'if'i) 

(Is there any unfortunate imposter who believes in 
the Holy Quran and the verse) 

•jjJi ,rOSj ibt Jj-j jfl/ 

(but he is the Messenger of Allah and the seal of the 
Prophets) and can yet say that I am a Prophet and 
Messenger (Jj-j jji ^i; after the Holy Prophet M. 

The just people should remember that this humble 
(person) never really claimed prophethood (Nubuwwat) or 
apostleship (Risalat). The use of a word in an unrealistic 
manner or in its dictionary meaning, in day to day 
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communication does not amount to disbelief but 1 do not 
like that there may be a possibility of the Muslims being 
deceived. The communications which 1 have received from 
God consist of the word Nubuwwat (Prophethood) and 
Risalat (Messengership) in abundance. I cannot keep them 
secret since I am an appointee from Allah (& y jyU). But l 
repeated again and again that in these revelations wherever 
the word Mursal or Rasool (Messenger) or Nabi (Prophet) is 
used about me it is not used in its real sense. The fact of 
which I give evidence in the open is that our Prophet is 
the last of the Prophets and there shall be no Prophet after 
him whether new or old). 





(ijuiyi;/;i28.27i/n 

(Whoever said after our apostle and leader that I am a 
Prophet or apostle whether he says it in the real sense or by 
way of inventing lies and abandons the Quran and the 
Injunctions of the Holy Sharia, he is an infidel and 
imposter. Our religion, therefore, is that whoever claims 
Prophethood in the real sense, and keeping himself apart 
from the blessings of the Holy Prophet <W and separating 
himself from that holy source wants to become the Prophet 
of God he is irreligious and a heretic. Probably such a 
person will introduce a new Raima (about the unity of 
Allah and his own Prophethood; and new manners of 
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worship and will also bring changes in Injunction. Such a 
man will certainly be a brother of Musailma imposter and 
there is no doubt of his being an unbeliever). 

In 'HammamatuI Bushra' (<£/-— —*—*1*-) page 96 
(published 1894) he said 

(It is not lawful (jit*) for me that I may go out of the 
pale of Islam by claiming Prophethood and mix with 
the heretics) that his claim was not of Prophethood 
but only of Wilayat and Mujaddidiyyat He 

also gave an analogy between his Ilham and that of 
Abdul Qadir Jilani (a renowned saint of Islam). 


ail ^-Us L J j? Jdaiil jJl ill ^1*3 ’jl” 

*1 eUiul JM »Ui*!ll fy- pLij Os- 


1 -•**< <jf JJ# £J*lj ifd*< 

■>—*i »} -rl' fj Vr*'* 'JJjt (A-J Ufr A' ^ 

,jai OSj — isUUl ^ ‘SUf OU- iJusj l^aJUu 

J-u y^-jll ^k&l di_j fU*j *' UJj-j -bp j(i 

(200^7&c/Vjl.,v) "f^t * At ^ j tfUj 

(Do you not know that Allah declared our Prophet (issS* 
without any exception as the last of the Prophets and 
our Prophet iS? clarified its meaning by saying J 11) 
(iSJi-jL. (there will be no Prophet after me) and thus 
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elucidated this point. If we open the door of 
prophetic Wahi (revelation) after its closure, it will 
not be correct, and it is no secret for the Muslims, how 
can a Prophet come after our Prophet iM' particularly 
when after his expiry revelation j) as well as 
Prophethood stand terminated). 

The later portion deals with the point whether Jesus 
will come again and will be the last of the Prophets. He 
said "our belief is that the Prophet-hood obtained finality 
by the Advent of our Prophet (Muhammad iW')" 

From this last principle it would be clear that 
according to Mirza Sahib the prediction of descent of Jesus 
does not mean the return of Prophet Jesus since it would 
make him the last of the Prophets. 

This is also stated in 'Ayyam-e-Sulah' (£—-L* ^—Ay 
published 1899, (page 146). He said : 

k if-j? y tuL '»> UiL fi/'c'- 11 ”’ 

j'lc ifI|j%,i Lif u 'te.jets l£-j?.r‘Ct/L u- 

jsIZ—'vIjjA ijffd TJif’/? 6Ai- -s* j ^ •> , iS J d > 

if <d jCijii L, gift 


•StscAb, J) 6 i wS-J IfltJifjlr 

(There is no mention in the Quran about the 2nd 
coming of Jesus son of Mary, Dictum of finality of 
Prophethood is mentioned there very clearly. It will 
be a mischief to distinguish between an old and a 
new Prophet. There is no such distinction either in 
Hadis or Quran. On the other hand the Hadis ^ ’i) 




(ijx-Mi (there is no Prophet after me) negates it in 
general terms (which admits of no exception).' How 
daring an insolence is it that the clear verses of the 
Holy Quran be abandoned voluntarily under the 
influence of disgraceful ideas and the coming of a 
Prophet after the last of the Prophets be believed in 
with the consequence of reviving the prophetic 
relation after the same was determined because 
whosoever is conferred prophethood, his revelation 
must be a prophetic revelation). 

In a handbill dated the 20th of Sha'aban 1314 (1897 A.D.) 

published in Tableegh-e-Risalat, Vol. 6, page 2, he wrote 

f. cc llitJsJi ijf&xrfsjs jwr fai 

(We condemn the claim of prophethood). We believe 
in the unity of Allah, and that there is no God except 
Allah and that Muhammad /SB* is his Prophet. We 
also believe in the finality of his prophethood. We do 
not believe in the prophetic revelation (Ojj jr)) but we 

believe in the saintly revelation (C- j>- : ) which is 

achieved by the saints under the shadow of the Holy 
Prophet Muhammad fw and by obedience to him). 

The word seal which was given a different meaning 
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ju i fJJji.LjfX if-£»«L. t/<Sf> 6 j>?~ 

cflc- u£-~ilt-te£. C* b t tf'u^li'Cll'jLu* gVjrvj 

" egy# 

(jbPU/Ji156^6&ufo , <)l^) 

(I have no claim to prophethood. This is your mistake 
or you are saying this for some motive. Is it necessary 
that whoever says claim to Ilham (inspiration) may 
also becomes Prophet? 1 am completely a Muhammad! 
and a follower of Aljah and his Prophet (%?. 1 do not 
want to call these signs as Muajiza (*j<w) (miracles). 
According to our religion the name of these signs is 
Karamaat (Ol—«iyf) (supernatural acts performed by a 
saint) which are conferred upon me by my following 
the Prophet Zl r of Allah). 

Sometime before his claim to Prophethood Mirza 
Sahib started using about himself the word Nabl (Prophet) 
more frequently, He was quick to explain this also in his 
own way in order to resolve the excitement, hostility and 

(>* page 3 that — 

jslj's£. f- {j lllw ijuy 
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(It is correct that in the revelations revealed by Allah 
on this servant (me) the words Nabi, Rasool and Mursal 
(Prophet or Messenger of Allah) had been used for him. 
But these words had not been used in their literal sense 
( ra l a . fl . j 0* j£J) (every one has his own terminology). This is 
the terminology of Allah who used such words. We 
believe and acknowledge that neither a new nor old 
Prophet can come after the Holy Prophet fM* in the 
true sense of the word Frophethood (the word old 
Prophet refers to the second coming of Jesus). Quran 
is opposed to the coming of such Prophet but 
in its allegorical sense it is for Allah to call any 
Mulhim ((*■$!■*) (who receives inspiration which Mirza 
Sahib called revelation) by the name of Prophet or 
Messenger). 

In a letter published in'Lecture-e-Quadian ) 

No. 29, Vol.3, dated the 17th August, 1899, Mirza Sahib said 

e- y' . 

(The correct position is that although for the last 20 
years this humble (person) has been receiving Ilham 
(inspiration) in which the word Rasool or Nabi 
(Messenger or Prophet of Allah) has been used but he 
commits a mistake to understand it in the sense of 

true Prophethood or Messengership . It is likely 

that the allegorical use of such words may be a source 
of mischief in Islam and its result may be untoward. 
These words should not be used in the ordinary daily 
talk of the members of his organization). 

It has been already stated that Mirza Sahib said in 
Tauzih-ul-Maram that the door of partial Prophethood and 




pamphlets Fath-uMslam jd) Tauzih-ul-lM 

(f) j —ii Izala-i-Auham (flftjt d*ji) that Mohaddas in 

Prophet and that Mohaddasiyat . 3 U *) 

prophethood or imperfect prophethood (4-aiu a 








(published 1893) page 316 j Silsila-e-Tasaneef, Vol. 5, 
page2082j. 













of Judgment nor will come any Messiah.... I am he who had 
to come (Pamphlet dated 5th April 1905. Tableegh-i-Rlsalat 
Vol. 10 page 78), 
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Promised Messiah. This was the same claim which was 
written several times clearly in Baraheen-TAhmadivya. 


It is further stated that God said about him that He 
would make him a sign and in the revealed writings the 



but tried to mask those references by the assertion that the 
word Rasool (Messenger) or Nabi (Prophet) for him had 
• been used in a metaphorical sense and not in the real sense. 
In Arbaeen (published in 1900 No. 2, page 18) he referred to 
what had already been said in Baraheen-i-Ahmadiyya "This 
is Rasool (Messenger) of God in the vestments of the 
Prophets". In the margin he said that this word had been 
used only metaphorically. At page 44 of Arbaeen (No. 3) he 
wrote: "God is He who sent his Rasool (Messenger) 









Q. 24:30 


>il—I'i ‘ i J* 1 >**t Ce**}*^ J*' 

V/JI 

Tell the believing men to lower their gaze and be 
modest. That is purer for them. Lo ! Allah is Aware of 








j Prophethood with Sharia. 

Vol. 10 (pertaining to the period 
July, 1908, at page 267) he said in 















or oneself (aiso see K-nutoa-e-nnamia, page zs ; iunta-e- 
Gulanvia (supplement), page 41; Tajalliat-e-Ilahia, page 4; 
Taryaqul Qulub, page 332). 


Mirza Sahib's definition of a Nabi (Prophet) has 
already been quoted from Arbaeen (No. 4), page 7. That 
book was written in 1900. It also includes the orders about 
the prohibition of Jihad as already stated. It would clearly 
follow that the right to abrogate Jihad which is based on 
Quranic Injunctions was exercised by Mirza Sahib as an 
alleged Nabi (Prophet). In this way he undertook the task 
of completely abrogating the alleged Sharia and achieving 
what he called Nubuwwat-e-Tammah (perfect 
Prophethood). This point about perfect Prophethood was 
discussed by Mirza Bashir Ahmad in Kalimat-ul-Fasal, 
pages 112-113. He discussed the three categories of 
Prophethood : (1) the real Prophethood in which the 
Prophet brought Sharia; (2) the Prophethood in which no 
Sharia was brought by the Prophet; and (3) the shadowy 
(Zilii) Nubuwwat which according to the Quadiani view is 








the perfections of the Holy Prophet and the two 


near to each other that cover sheet of the 


Prophethood of the Holy Prophet iffi* will be spread on 
him, he may then be called a Zilli Prophet So when this is 



little, but the Promised Messiah was conferred 
prophethood only when he had attained all the perfections 
of the Holy Prophet M." 












409-410) he said that it was true that the coming Messiah 
had been described as Prophet within the Ummah of the 
Holy Prophet but this prophethood would be imperfect 
prophethood. This was later developed by Mirza Sahib into 



to him. In Haqiqat ul Wahi (page 103) Mirza Sahib said : 


■ Ji' i) J* Jl ‘ viU yl IjJiI/ 

_ y[jj J—>rj J. _ Jl -ii a*j 01 _ jlitj« «^ljbj 

ty* 

(jitfU/lfl 108 t/22 b 

The English translation of its urdu rendering by Mirza 
Sahib is a*: follows:— 
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hand he was considered a perfect Prophet like the Holy 
Prophet Mtt. This is also proved by the fact that Mirza 
Sahib was considered to be higher in status than all other 
Prophets. 


The equality or even superiority of Mirza Sahib can 
be traced to what he said about himself in Baraheen-i- 



that Mirza Sahib said in respect of the perfection of the 
Prophets "different categories of perfection were found in 
other Prophets, but our Prophet ,'Sw' excelled ali of them in 
this respect. The Holy Prophet dS* has now conferred all 
those perfections in a Zilli manner (manner of reflection) 
upon us (it may-mean that all those perfections are 
reflected in Mirza Sahib) for this reason our name is Adam, 
Abraham, Moses, Noah, David, Joseph, Soloman, John the 
Baptist (Yahya) and Jesus." 


At an other place he said "previously all the Prophets 
were shadows of the main qualities of the Holy Prophet S' 













Duplets of the poetry was 

I JZfiJtLJstAJ 













of the Saints whether Qutab or Abdal (mendicant of the 
highest religious order) of this Ummah was given such a 
high share of (divine) grace, only I have been particularised 
to bear the name of 'Prophet', others are not entitled to this 
name because of the pre-condition of copious revelations 











name. It would, therefore, follow that he and not the Holy 
Prophet M" is the last of the Prophet. This would be more 
evident from the following citations ; 

"I have stated many a times that by virtue of the verse 
Q 62 : 3 (5 *—(along with others of 
them who have not yet joined them), 1 am the same 
Khatam-ul-Ambiya (last of the Prophets) by way of 
buruz (manifestation) "(AikGhalati Ka Izala, page 5). 

(leading) to God. 1 am the last light out of His lights" 
(Kashti-e-Nuh, page 56). j£j) (But he 

is the messenger of Allah and the last of the 










it be known that finality was given from eternity 
luhammad It was then conferred upon one to 
n his spirit imparted knowledge and made his 
ow" (Mai Farqu fi Adama wal Maseeh-il- 














: age" is a technical phrase 
I attain prophethood except 





















lor turns out to be only i 








of Jesus. It was necessary to remove Jesus from the field 
and this was secured by the theory of his natural death in 

Kashmir. He was asked to show' the miracles shown by 

Jesus and in answer he ridiculed the Jesus and his 
miraculous proofs. The claim of prophethood had to result 
in anamolies. These effects of his claims have been partly 
noticed. Some more anamolies may be seen. He prepared a 
dictum that he was only competent to interpret Quran 
correctly and to verify the correctness of Hadith. 

Let us understand the Muslim view about Jesus and 
Mirza Sahib's treatment of him. 

To believe in all the Prophets and messengers of Allah 
is a part of the faith of a Muslim. 

Q2:4 . 

ijp'ik) ‘ lAlM iiyt JjiH* jtillj" 

And who believe in that which is revealed unto thee 
(Muhammad and that which was revealed before 
thee, and are certain of the Here after. 

Also see Q.2;; 177 

■ ■ ■ ■ fjJ'j & j* 

(Believe in Allah and the messengers! 

Q. 3 :179 ? Q. 7 :158; Q. 4 :136 


4JU tjj 

(Believe in Allah and His messengers) 










Muslims cannot distinguish between one Prophet and 
another. 

Q. 2:285 


It is not for the Muslims to distinguish between one 
Prophet and another. 

It has been related on the authority of Abu Saeed 
Khudri that the Holy Prophet said k#' jjJft?> (Do not 

prefer in excellence one Prophet over the other). 


It is reported on the authority of Abu Saeed Khudri 
that a Jew who had received beating from a companion of 
the Holy Prophet came to him fSS* and complained that one 
of his companions had beaten him. The Holy Prophet asked 
why he was beaten. He (the companion) said he (the Jew) 
had excelled Moses over you. The Holy Prophet said "Do 
not give excellence or superiority to one Prophet over the 
other." (Musnad Ahmad Vol. 3. pages 40 and 41). 

In Bokhari the stern reaction of the Holy Prophet to 


jL* S r** * * " 
nraged that his anger w 


The Holy Quran describes the birth of Mary her 
upbringing, the birth of John the Baptist as a herald of Jesus 
and the birth of Jesus in some detail. (See. Q. 3 : 45 to 49). The 
verses relating to the birth of Jesus are reproduced below: — 



*\Sj Ul£ dU uj *i dlij 01 lei Jii" 

He said : I am only a. messenger of the Lord, that 1 


Q. 19:20 

V* * h r* ti — c . h ti d a 1 

She said : How can I have a son when no mortal hath 
touched me, neither have I been unchaste ? 

Q.19:21 

Lbjj ^UU Jji alsaiJj ju» y» liljj Jd ' bUiiS” Jti" 

"UJaaa \f\ Olfj • b. 
He said : So (it will be). The Lord said: It is easy for 
Me. And (it will be) that We may make of him a 
revelation for mankind and a mercy from Us, and it is 
a thing ordained. 
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Q-39 : 22 

'ujj uiSL* <i dU»j* 

And she conceived him, and she withdrew with him 
to a far place. 

Q. 19 :23 


JIc- &Jj cJS iKJi ^ Jt ^wd.1 u 


And the pangs of Childbirth drove her unto the trunk 
of the palm tree. She said : Oh would that I had died 
ere this and had become a thing of naught, forgotten! 


Q. 


1 : 24 



Then (one) cried unto her from below her, saying: 
Grieve not! Thy Lord hath placed a rivulet beneath 


Q.19 : 25 

"Var lVj dJLU dljl tij »/ 

And shake the trunk of the palm-tree toward thee, 
thou wilt cause ripe dates to fall upon thee. 

Q. 19 : 26 

Jy—ii I-U-t j. jtj lati S}i 

*W< fjJ' Oji 

So eat and drink and be consoled. And if thou meetest 
any mortal, say : Lo! 1 have vowed a fast unto the 
Beneficent, and may not speak this day to any mortal. 


"Uj# L-i c-ar ail ^jC tjlll ‘ *!+£ c-Jti* 
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then she brought him to her own folk, carrying him. They 
said: O Mary! Thou hast come with an amazing thing. 

Q. 19: 28 

"Uu CitS” Uj *jm> \j*\ iljfi OtS” U OjjU V" 

Oh sister of Aaron ! Thy father was not a wicked man 
nor was thy mother a harlot. 

Q, 19:29 

^ J MT t& ui/ Ijlll < OjUii- 
Then she pointed to him. They said : How can we talk 
to one who is in the cradle, a young boy ? 

Q. 19: 30 

‘W i#l*r i ,j>T * ■&> -M Li 1 JS" 

He spoke ; lo! I am the slave of Allah. He hath given 
me the Scripture and hath appointed me a Prophet, 

Q. 19: 31 



And hath made me blessed wheresoever I may be, and 
hath enjoined upon me prayer and almsgiving so long 
as I remain alive. 

Q.19:32 


And (hath made me) dutiful toward her who bore me, 
and hath not made me arrogant, unblest. 

Q. 19 : 33 

V rx> 0 r' W t* J* <*J—''J' 

Peace on me the day I was bom, and the day I die, and 
the day I shall be raised alive! 

Q. 19 : 34 

*0jjs£ ifill ji-l Jjl —f-SJt' diii* * 
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£_-Ai «*' ‘ 01 f_/_ l&lll cJtf it* 

"Of/ 11 O'J 8 j^'j Wiit j — l«~r } f.j> j<\ j-o- 
(And remember) when the angels said : O Mary ! Lo! 
Allah giveth thee glad tidings of a word from Him, 

illustrious in the world a 
those brought near (unto i 


* dtfur ju ■ > , 

J 

She said : My Lord ! Hovn 
mortal hath touched me? 
Allah createth what He \ 
He said unto it only : Be ! a 



And He will teach him the Scripture and wisdom, and 
• the Torah and the Gospel 
Q.3:49 

o^ 1 'j' r^o v a' • & J 1 V-j/ 

* Oib >> 0>i jiili >11 iu> >1 ja p£j 
'-I-C fi&flj ‘i 1 dib i 

psS 01 pfi Vil dilli j 01 — ,>jri J Ojyt-di 


show signs which I can show," (Haqeeqat ul 


described the miracles of |« 






















Sahib 
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great Prophet of God. 


generally 











nalat-i-Islam (Page 352) Mirza Sahib 
ivenly reward (V'j—>) o£ attending the 
id in Quadian exceeded the reward of 



—«ii ji fi ji-\ jLfU.1 *>u j ^ ^ 


J» ail ‘ la<l HjA *iy hf ji cfill j-ai K! 


rified be He who carried His servant by night from 













Muslim Utnmah or those who recite ' Kalma' (*U5T) (ther 


no God except Allah and Muhammad is his Prophet) as 
heretics or Kafirs because of their unbelief in Mirza Sahib. 
Although he admitted that those Muslims who call Mirza 
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Q. 16 : 36 [Shun Gad and shun Taghut (Ojfcih)]; Q, 4 ; 76 
(Those who believe fight in the way of God and those who 
disbelieve fight in the way of Taghut). 

It is used to connote the devil, a wizard or soothsayer 
[Kahin («>*£)] and one who leads astray, Jauhari said : 

■ j JTj j f 

Taghut is a soothsayer, the devil and anybody who 
leads astray (Qurtabi). The words J JS") anybody 

who leads astray) include the founder of a religion to lead 
people astray, or of an ideology which is a deviation from 
the right course (See Ziaul Quran by Pir Muhammad Karam 
Shah now Judge of the Supreme Court Shariat Bench, Vol. 
I, pages 179,180). 


The word ^Taghut as used in verse 2 : 256 has, 
therefore, been differently interpreted by different 









•AS jfrUt Jp «_*iy jjM jo J J-ji t*Uij»" 

(He it is who has sent His Messenger with the 
guidance and the Religion of Truth, that He may 
cause it to prevail over all religions) (Baraheen-i- 
Ahmadiyya, page 498) 

In it, it was clearly stated that he (Mirza Sahib) is a 
Prophet. It was further revealed in that book about him' 
(rL-sJfl J—Ip J * 4 syr) (the apostle of God in the vestment of 
Prophets) (page 504). In the same book there is another 
revelation from Allah (see Q. 48 : 29); 

sW'J Jp sUAI <m jjiilj ‘ ill Jy-j J*#" 
(Muhammad (Mr is the Messenger of Allah and those 












(Messenger) and Nabi (Prophet) (page 9). The verse 62:3 

(Alongwith others of them as have not joined them) was 
similarly twisted and misinterpreted by Mirza Sahib to suit 
his theory and was held to be applicable to the future 
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Prophet in a buruzy manner and 20 years earlier was 

named in the Baraheen-i-Ahmadiyya as Muhammad and 
Ahmad and was declared as Zil (J—k) (shadow) of the Holy 
Prophet This according to him did not adversely affect the 
finality of the Prophethood of the Holy Prophet because 
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<c—_Lfc) in Islam (Khatimun Nabiyyin by Anwar Shah 
Kashmir! page 210), 


In Mauqiful Ummatil Islamiyya Maulana Muhammad 



were based. The question then is what is Ummah or 


The word Ummah [plural Uraam <«»—* l )l is used in 
different meanings e.g. people or individuals (Q. 43 : 211) 
course or principle (Q. 43 : 23), period (Q. 11:7), guide or 
leader (Q. 16 : 12), nation (Q. 16 : 36; 35 ; 24) and followers 
of the same Prophet or of the same religion (Q. 2: 213; 0 21 
; 92) (See Gharib-ul-Quran-fi-Lughat-il-Quran by Allama 
Shirazi, pages 18,19; See Umdat-ul-Qari, vol. 5, page 198 for 
the different meanings). 










community By 
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Q. 3 :110 

'You are the best community that has been raised for 
mankind', and then the qualities of that Ummah arc 
described : 

Oy* it y jSlil jp ijjrj jjjuih Oj_r*U* 

'Ye enjoin right conduct and forbid indecency, And 

The same Verse then distinguishes between the best 
of Ummah and the peopl of the Scriptures : 

(►*>— r, J apj 11 p«s* pit vllfl J*t j* T h' 

'And if the people of the Scripture had believed it 
had been better for them. Some of them are believers ; 
but most of them are evil livers'. (Q. 3 :110) 

The word Ummah was scientifically used by the Holy 
Prophet both for a community consisting of his 
followers as well as followers of other religions, as well as 
for a community exclusively of his followers. The word 
Ummah was used in both these senses in the Covenant of 
Madina (<*—yJ* by the Holy Prophet'®*. The preamble 

of the Covenant Is : 

J—t} i>-• C&Lpj <J±l 

0j ^yi 

'This is the writing of Prophet Muhammad 
between Muslims and Monjins of Quresh, of Yathrab 
and those who join them and participate in jihad with 
them. They are an Ummah as against all others'. 

In Article 26 of the same Covenant are the words : 

W J j* a 01" 





from Q 3 ; 104, Q 7 : 
Q. 3 :104 


Jji - ~t) Ojyl jjjiM Jl DjftO* 4.1 piiA J&)' 

■Oj>aiU ,►» did )\) ‘ /it 

'Let there arise out of you a band of people inviting to 
all that is good, enjoining what is right, and 
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forbidding what is wrong; They are the ones to attain 
felicity'. 

Q. 7:181 

At J U&l^ ^j" 

'Of those We have created Are people who direct 
(others) with truth* And dispense justice therewith'. 
Islam (submission) is not the religion or way of life of 
the Ummah of Prophet Muhammad MS' only. All the 
Prophets preached Islam because all of them received game 























obt&L'i superiority and royal authority. Besides, no 
people are as quick (as the Arabs) to accept (religious) 
truth and right guidance, because their natures have 
been preserved free from distorted habits and 
uncontaminated by base character qualities. The only 
(difficulty) lies in the quality of savagery, which, 
however. Is easily taken care of and which is ready to 













Muslims for the Holy Prophet /Sf through whom all these 
blessings were conferred upon the Ummah. Intensity of 
this love and respect is demonstrated by the fact that all 
details of the life of the Prophet m are preserved and 
thousands of books have been written by Muslims on his 
Seerat (life). The Muslims are bound to obey the Quran as 


































id who does not accept me 
> 600), Mirza Bashiruddirt 

























they enjoyed religious freedom; 
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the Quranic verse : Obey God, obey the Prophet and 
















(1) Scope and extent of Article 2G3-D. 


(2) The principles of understanding the Quran, 

(3) The spirit of the Quran. 


(4) The scope of the right to profess and practise the 
religion. 

(5) The right to propagate one's religion. 



(i» {There is no obedience in sin) (Bokhari Kitab - ul- 
Ehkam, vol. 2, pages 1057,1058 and 1078) and similar other 
traditions. Relying upon Q. 4 : 59 


Vi jjl j Jj—-j5i l i —A'' 'r* ^ W V 

01 Jj—. j5»j j f*j U irti * f&ity 

Q, : 4 : 59 O ye who believe! Obey Allah, and obey the 
messenger and those of you who are in authority; and 
if ye have a dispute concerning any matter, refer it to 
Allah and the messenger if ye are (in truth) believers 
in Allah and the Last Day. That is better and more 
seemly in the end. 















Q, 6 : 105 

"Oya-U* f jil •u-Jy C— IjijiJ J Ol^t wj jjaj y 

'Thus do We display Our revelations that they may 
say (unto thee Muhammad): "Thou has studied"/ and 
that We may make (it) clear for people who have 
knowledge'. 

Q. 17: 89 

J.UJI jS\ Ji* Jf jt Cltjill li* J j,Lii Li X& } " 



'And verily We have displayed for mankind in this 
Quran all kinds of similitudes, but most of mankind 
refuse aught save disbelief. 

Q. 17:41 

"ijjil iaj ‘ i) T jH\ ijik J Li^tf da)/ 

'We verily have displayed (our warnings) in this 
Quran that they may take heed, but it increaseth them 
in naught save aversion'. 

Q. 18 :54 

01- iV OlSy ■ Ji» JT jj> J.LD oTjilt id* Li^o dii/ 

■Vds- j* d£” 

'And verily We have displayed for mankind in this 
Quran all manner of similitudes/ but man more than 
anything contention.' 

There is no dispute with these principles. During the 
course of argument Mr, Mujibur Rehman had been drawing 




our attention to various verses of the Holy Quran which 
according to him are not controlled by the reason for 
revelation and have to be treated as general in scope. 

The second principle which he submitted, is that in 
order to understand a verse it is necessary to find out the 
reason for its revelation. This is helpful in the 
understanding of a verse though its meanings are not 
limited or particularised by the reason of revelation. The 
generality in the scope of its applicability is not cut down. 
It includes guiding principles applicable till the day of 
judgment. He sought support from Al-liqan (Vol. I, about the 
ninth classification of reasons of revelation, pages 70 to 87). 

The third principle is to consult the Sunnah of the 
Holy Prophet (Mf if there is no guidance in the Quran. The 
last principle is that in case no light is thrown by Sunnah 
the next source to seek guidance for interpretation is the 
Asa'ar (what the Companions of the Holy Prophet 
said). He urged the spirit of the Quran shall be properly 
understood and kept in view. 

On the fourth point which includes freedom of belief 
and right to practise one's religion, Mr. Mujibur Rehman 
submitted that a few questions arise in this connection: — 

(1) Does Islam entitle or allow a non-Muslim to 
declare the unity of Allah? 

(2) Does Islam entitle and allow a non-Muslim to 
acknowledge the Holy Prophet rSEf as truthful in 
his claim? 

(3) Does Islam entitle non-Muslim to acknowledge the 
Quran as, furnishing a good Nizam-e-Hayat (OUs- 
i.e., way of life and to treat it as worthy of obedience ? 

(4) Is this permissible or not for a non-Muslim to act upon 
the Injunctions of the Holy Quran if he so likes ? 

(5) If the answer be in the negative where is the 
Injunction in the Quran and the Sunnah in 
support of the negation ? 
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(6) What course of action does the Quran propose or 
provide for a person who is not considered 
Muslim nor has any right to be so considered by 
believers, in the truthfulness of Quran in the 
Prophethood of Muhammad Rasoolullah and 
the oneness of Allah? 

Relying upon verses Q. 2 : 256, Q. 8 : 29, Q. 10 : 99, Q. 

10 : 108, Q. 26:3, Q. 90 :10, Q. 91 : 8, Q. 91 : 9, Q. 91 : 10 and 

that according to the Injunctions of Islam, 

(a) there should be no compulsion for accepting 
religion; 

(b) there should be no’ restraint against voluntary 


He also referred to vt 



'Whoso disbelieveth in Allah after his belief - save 
him who is forced thereto and whose heart is still 
content with Faith - but whoso findeth case in 
disbelief : on them is wrath from Allah. Theirs will be 
an awful doom'. 

Q. 4:19 

H ) • !—»/ .1—IJ_5y 01 ^ J* II i_pT Jjjii 

‘ i—2-i*-U. 05^. ill HI !■* JW. I*»j=! 
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J«ij ^ jii ■ cPlj*'*) 

"Ijsif ij^s- 4J il 

'O ye who believe! It is not lawful for you forcibly to 
inherit the women (of your deceased kinsmen)., nor 
(that) ye should put constraint upon them that ye may 
take away a part of that which ye have given them, 
unless they be guilty of flagrant lewdness. But 
consort with them in kindness, for if ye hate them it 
may happen that ye hate a .thing wherein Allah hath 
placed much good'. 

Q. 2 :256 

j-** • ^—*11 ^ XijJi o* Ji ‘ jjjJi J >\/\ r 

* U ^Waii 1 di—-oiwi 4&U j w>yPUaJb 

'There is no compulsion in religion. The right 
direction is henceforth distinct from error. And he 

hath grasped a firm handhold which will never break. 
Allah is Hearer. Knower'. 


i S <£j£>\ U <5)1 s,Ui 


'Had Allah willed, they had not been idolatrous. We 
have not set thee as a keeper over them, nor art thou 
responsible for them.' 


Q. 10 :99 


tJ—£i CJtil ‘ UJr ffir J <Alo jiy 

~&*y 'yfi ^ 

"And if thy Lord willed, all who are in the earth 
would have believed together. Wouldst thou 
(Muhammad) compel men until they are believers'? 



L_i\s jja*! jj • fitj j. f 

'Say : O mankind! Now hath 
come onto you. So whosoe 
only for (the good of) his so 
erreth only against it. And 


'And he is indeed a failure who stunteth it'. 


LiUti / 

-ii illj ‘ fA J*W ijU itJUi uosf.1 

■tfil j» OrL-j < v'j-ll ‘ 





the molten lead which burneth the laces. Calamitous 
the drink and ill the resting place.' 


Verses Q, 109 : 4, Q. 109 : 5 and Q. 109 : 6 clinch this 
matter and leave everyone to his religion. It is as follows 
Q. 109 : 4 

l* M* H ) 

'And 1 shall not worship that which ye worship’. 

Q. 109 : 5 

u j u,ic- ‘if 

'Nor will ye worship that which 1 worship. 

Q. 109; 6 

i /- 1 

'Unto you your religion, and unto me my religion'. 
Commenting on the verse Q. 10 ; 100 Syed Qutab 


wrote : "It is said that if Allah wished to compel all 

























































23) "In religious discourse they should be treated well' 1 
(Article 24). 


The Order of the Prophet for the relatives of 







opponent of this covenant from Allah and his Prophet and 
he is also a liar" (Aiticle 35). 


During his Caliphate Hazrat Umar gave a new 
amnesty to the people of Najran. He maintained all the 



conscription, whereas all Muslims are subject to 
compulsory military service. They enjoy a sort of autonomy, 
their cases are adjudicated by their co-religionists in 
accordance with their personal law. Their life and property 
is protected by the Muslim State even as those of the 
Muslim subjects." 


























the Holy Prophet fmjf was not empowered to interfere with 
his belief except that his function was to take the message 
to him and explain the same, and give good news of 
paradise if he believed and to give bad news of hell if he 
disbelieved, (the last is his function in his capacity as 
(Bashir'un>Nazira). 

All these arguments are however hardly relevant since 
the impugned Law does not force the Quadianis to change 
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each of these events be treated to be an earthquake within 
the meaning of that prediction, the enumeration is 
decidedly incomplete. The ridicule faced by Mirza Sahib 
over his failure to marry Mohammadi Begum was 
seismologically of much longer duration and of successive 
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Holy Prophet Us? are used by the Quadianis in respect of 























members of the family of the Holy Prophet dSK In Q. 11: 
73 it is said (Allah's blessings be 

upon you 'O members of the family'). It is said in Q, 33; 33 



(O, members of the family of the Prophet Allah 
wishes to remove from you all that is dirty and wants 
to deans you with a thorough deaning). 


























183 

c-iij j*-t A»Pj uij J *t j» jji Ot vj Ju» *o tS-su / 

‘ £l-> jd> »l dUal ^ all JlS . o^O-i 
"OtUli-l j> i)j£l 01 dlls*! yl «fit o ,iU ^ U Jn~j 
Noah cried unto His Lord and said : My Lord! Lo! my son 
is of my household! Surely Thy promise is the Truth and 
Thou art the Most Just of Judges. He said : Oh Noah ! he 
is not of thy household: Lo! he is of evil conduct). 

The expression Ahle Bait" is also exclusive for the 
members of the family of the Holy Prophet as would be 



18 and Q. 58:22: — 


(Q. 9 :100) 

f —-aysy 1 jt-il'j jUilll j j* Ojl/Si CijiLJtj’ 

iSji- cue- fA J*lj ft* it iS * i ' OUu-b 

jyjl siAJi • ijol jjdill* 
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goodness-Allah is well pleased with them and they 
are -well pleased with Him, and He hath made ready 



) M Jl- >■ ja djiTjj jt-H l fjjllj AIj tlya,! Ujl Of Y 

dX-Jjl i^jw- yl (tiiy-'jl ,*» sUf' jl ,a»*Ttl lyltf jly dy-j 
j —* <j/- cje j aw yAdjij oitfi ^ Ji j 

ill oje- dilyl *»l>hj y pi* it\ joi* yiY 

'OyeJbill ^ ill vj»- til Hi ‘ 


























19), A person who associates with one who is called a false 
Prophet, cannot be called by that special and technical 

It is worthwhile noticing that the Holy Prophet feo 

said 


'r*jk f fijk jt.il' f 4} 
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Q. 12:70 

. "OjijU j* It t$*t Oiy Oil 

And then a crier cried : O camel-riders! Ye are surely 

thieves? 

Q. 22:27 

0—* is 1 ** o'*** iK Wj fi yk gi-h J Oil/ 

jr 

And proclaim unto mankind the pilgrimage. They 


In these three verses the word Azzana (oil) of which 



verse and its translation is as follows: — 


Jl Ija-ili *»Jri fyj J* 51 jiall tSSji lil 1ja»T k” 

‘djUaJ fi£ 01 f£i p&ti * *jl Ijj ij 4l1 /'* 
Q. 62 : 9. O ye who believe ! when the call is given (Azan) 
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But none of these manners was approved by the 
Holy Prophet SH"i he ultimately approved the 
manner of call by Aran. 

(2) The principle in Islam is that a person calling 
Azan shall be treated to be a Muslim unless 
proved otherwise. It is reported on the authority 
of the father of Ibne Hassam Madani who said 
that "the Holy Prophet (SIS' sent us with a raiding 
party and directed us that when you see a Mosque 
and listen to the voice of a person calling Azan, do 
not assassinate anyone (Sunan Abi Daud, page 
361). This Hadith is also reported in Sahih 
Bukhari, Vol. I, page 86) on the authority of 
Hazrat Anas. 

(3) There is another tradition of Hazrat Anas: 

Sij-L> jfit pJLay dll J*> y^ll 01 

"jtil llj dl- »l Ulal jr* till y ..i Otfj ^a)l 

("The Holy Prophet JiB - attacked the enemy at the 
time of morning prayers he would stop if he heard 
from that place the call of Azan otherwise he would 
attack) (Sunan-e-Abi Daud, Vol. I, page 354, also 
Mishkat, Vol. I, page 160 (Urdu translation). 

The reason for the direction of the Holy Prophet M 
in the first Hadith and his own conduct in restraining 

presumption that the persons living in the locality are 
Muslims who were immune from attack. 

The Jurists have for this reason taken the view that 
whoever calls Azan should be treated to be a Muslim. If 

people give evidence in respect of a Zimmi (protected non- 

Muslims) that he had called Azan he should be treated as a 

Muslim (Bahrur Raiq, Vol. I, by Ibne Nujaim, page 279, 

Raddul Mukhtar by Ibne Aabideen, Vol. 1, page 353). 
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The answer to this argument is in the verse itself. The 
word (clarify the truth or find out the truth) wishing 

like a Muslim or saying there is no God but God or calling 
Azan or praying in what is like a Masjid may raise a 
presumption about one's being a Muslim but it is 
rebuttable, which means that if there is proof in rebuttal he 
should not be called Momin or Muslim. 

Professor Tahir ul Qadri submitted that the Book of 
Allah discriminates between righteousness and inequity 
and relied upon verses Q. 25 :1; Q. 41 :34; Q. 5 :100; Q. 33 : 
22; Q. 59 : 20; Q. 34 : 4, Q. 57 : 10; 32 :18. The Muslims and 
Momins have been defined and their qualifications 
described. Just as it Is not possible to call unrighteousness 
by the name of righteousness or evil by the name of good 
so it cannot be permissible to call a non-Muslim by the 
name of Muslim and vice versa. There is a well-known 
Hadis that if some one calls a person an infidel (kafir) and 
he is not an unbeliever the heresy will turn towards the 
false accuser. There is no reason why a non-Muslim should 
be called a believer or Muslim. The argument is 
unexceptionable. 

Mr. Mujeebur Rehman conceded that Azan is a Shia'ar 
of the Muslims but submitted that it is the Shia'ar of 
Quadianis also. Where the same Shia'ar is common to both, 
the matter would be governed by verse Q. 5 : 2 and Q. 3 : 64. 
They are as follows:— 

*ij p'rJ* 1 -sJi 'ijto yui H U" 

^ p-jij tijk* fiy-i c-Ji ^ j 

4)1 fji OUi p&A£ 'Jfj 4 ijiSilb* • W 






Q. 5 : 2. O ye who believe! Profane not Allah's monuments 
nor the offerings nor the garlands, nor those repairing 
to the Sacred House, seeking the grace and pleasure 
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Q 


: 28 O ye who believe ! The Idolaters only are unclean, 
so let them not come near the inviolable place of 
worship after this their year. If ye fear poverty (from 
the loss of their marchandise) Allah shall preserve 
you of His bounty if He will. Lo l Allah is knower, 


The Polytheists or Idol worshippers were restrained 
from coming near the Kaa'ba. There is a Hadith also that in 
order to implement this divine Injunction the Holy Prophet 
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The proposition was correctly put by him. But the 
Ordinance only prevents the Quadianis from naming or 
calling their places of worship as mosque. 

This is not objectionable in Shariah. Rather it t 
advances the Shariah objective. 

The right to propagate other religions in an Islamic 
State cannot be un-limited on account of the principle of 
Irtidad (conversion of a Muslim to another religion). The 
Holy Quran says as under:— 

Q. 5 :54 


** 


"fj* &\ 3 ‘ tUj Jfi 4Jjs & ‘ pfi 

Q. 5 : 54 O ye who believe! Whoso of you becometh a 
renegade from his religion, (know that in his stead) 
Allah will bring a people whom He ioveth and who 
love Him, humble toward believers, stern toward 
disbelievers, striving in the way of Allah, and fearing 
not the blame of any blamer. Such is the grace of 
Allah which He giveth unto whom He will. Allah is 
All-Embracing, All-knowing. 

Q 2 :217 


"0Jjd ff A ) J' ) 3 Uj 

Q. 2 : 217. And Whoso becometh a renegade and dieth in his 
disbelief such are they whose works have fallen both 
in the world and the Hereafter. Such are rightful 
owners of the Fire: they will abide therein. 


It is not necessary' to go into this question at any 
length since this has been the established practice of all 
religions that the conversion of a person from one religion 
to another was never looked with less than hostility by his 
co-religionists. An example in point is the antagonism 
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This is the method about which the Quran says: 


—I dkj jjer** £*** 


Call unto the way of thy Lord with wisdom and fair 
exhortation/ and reason with them in the better way. 
He emphasized that the main thing is argument 


U J* "ijU* OlTtyl ill j£l y 


He who perished (on that day) might perish by a dear 
proof (of His sovereignty) and he who survived might 
survive by a clear proof (of His sovereignty). 
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Lastly he referred to verses Q. 6 : 149; Q. 28 : 75; Q. 37 : 
156, 157; Q. 27 : 64; Q. 21 : 24 and Q. 2 : 111 relevant portions 
of which are reproduced below: — 

Q. 6 :148 




Have you any knowledge that you can adduce for us? 


Q. 37 : 156 


'JV f 1 ' 

fO have you a clear authority) 


ill 

(Then produce your book, if you are truthful). 


Q. 28 : 75 

Q. 21 : 24 


Q’ 


27:64 


Q.: 


1 : 111 


1 jJU Utfi* 

(We shall say : Bring your proof). 

"r&'V 'j«» Ji* 

(Say bring your proof) 


Ijsu Ji" 

(Say bring your proof) 


jt ijiu Ji" 

(Say bring your proof) 


He also cited a number of commentaries on the 
interpretation of these verses. It is not necessary to 
reproduce them as the meanings of these verses are clear 
that the Muslims can ask the Polytheists and non-Muslims 
to give argument in favour of their strong belief. 
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the rights are in addition, for example right to justice, right 
to protection against abuse of power, right to Asylum, 
rights of the Minorities to be governed in their personal 
matters by their own personal laws, rights and obligations 
to participate in the conduct and management of public 
affairs, status and dignity of workers, right to social 
security, etc. 

In the pamphlet entitled 'Universal Islamic 
Declaration of Human Rights' paragraphs XII and XIIf deal 
with the right to freedom of belief, thought and speech and 
right to freedom of religion. They are reproduced below:- 
"XII. (a) Every person has the right to express his 
thoughts and beliefs so long as he remains within the 
limits prescribed by the law. No one, however is 
entitled to disseminate falsehood or to circulate 
reports which may outrage public decency, or to 
indulge in slander, innuendo or to cast defamatory 
aspersions on other persons. 

(b) Pursuit of knowledge and search after truth is not 
only a right but a duty of every Muslim 

(c) It is the right and duty of every Muslim to protest 
and strive (within the limits set out by the law) 
against oppression even if it involves challenging the 
highest authority in the State. 

(d) There shall be no bar on the dissemination of 
information provided it does not endanger the 
security of the society or the state and is confined 
within the limits imposed by the law. 

(c) No one shall hold in contempt or ridicule the 
religious beliefs of others or incite public hostility 
against them ; respect for the religious feelings of 
others is obligatory on all Muslims. 

XIII. Every person has the right to freedom of 
conscience and worship in accordance with his 
religious beliefs". 
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Similarly Articles 8 and 16 of the Pamphlet 'A Model 
of an Islamic Constitution' deal with the religious rights of 
the minorities and are as follows:— 

"8 Every person has the right to his thoughts, 
opinions and beliefs. He also has the right to 
express them so long as he remains within the 
limits prescribed by law. 

16. (a) There is no compulsion in religion. 
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SUPREME COURT OF PAKISTAN 
SHARIAT APPELLATE BENCH 
Mr. Justice Muhammad Afzal Zullah, Chairman, 
Mr. Justice Nasim Hasan Shah, 

Mr. Justice Shafi-ur-Rahman, 

Mr. J ustice Pir Muhammad Karam Shah, 

Mr. Justice Maulana Muhammad Taqi Usmani, 

Capt. (Retd.) ABDUL WAJID and 4 others--Appellants 

FEDERAL GOVERNMENT OF PAKISTAN—Respondent 
Shariat Appeals Nos. 24 and 25 of 1984, decided on 
ll ,h January, 1988. 

(On appeal from the judgments/orders of the Federal 
Shariat Court, Lahore, dated 12-8-1984 in Shariat 
Petitions Nos. 17/1/1984, 2/L/1984, 17/L/1984 and 
21/L/1984). 

Manzoor Ellahi, Advocate-on-Record for Appellant 
No. 1 (in S.A. No.24 of 1984). 

Appellant No. 2 in person (in S.A. No.24 of 1984). 
Appellant No. 1 (In person) and Hameed Aslairt 
Qureshi, Advocate-on-Record and others in person (in 
S.A. No.25 of 1984). 
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Dr, Riazul Hasan Gilani, Deputy Attomey-Ge 
and Ch. Akhtar Ali, Advocate-on-Record fi 
Respondent (in both Cases). 

Dates of hearing: 10th and 11th January, 1988. 


JUSTICE MUHAMMAD AFZAl 








finality of the 



































is approach to the 
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never been treated per se as either creating any kind of 

noticed, felt more concerned and bound than any other, by 
the Qur'anic Verse No. 13S, in Chapter IV (Surah Al-Nisa). 
The text and the translation follow:- 


y-Jp j-Sj ii *I-4_S -h-ilt, Ji/ lyai cedi' 1*1 V 
ij»pj Vi M Jj' At ie* Jht Ot Lst'jWij 

0 jU *i t£ ciSS" dh j\il w) jAj} tCtj Syi-W lit c j e . 
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(/'gW l)A^) 


Nol only this, we in addition to this procedure to 
ensure confidence, also adopted the one laid down by this 
Court in an absolutely similar situation in Islamic Republic 
of Pakistan v. Abdul Wali Khan PLD 1976 SC 57 at p.188, 
1975 Pakistan Supreme Court Reports. When an objection 
was raised regarding the sitting of the two Judges on the 





















why did they seek decision of the first two applications 
particularly the one relating to the expungement of major 
part of impugned judgment, before the hearing of the 
appeal. This exercise would have involved examination of 

objected to in the third application. It means that till then 
they had no apprehension that justice would not be done 

noted earlier, had already decided not to press the appeal i f 
second application was disallowed. If they had to withdraw 
the appeal due to this reason then why it was not done at 
that stage when we declined to accept the most 
extraordinary plea and the facade that some members of the 

press the appeal had already been taken by them. 

Thus, in view of the facts and circumstances noted 
above, both the Shariat Appeals Nos.24 and 25 of 1984 
stand dismissed as withdrawn and the impugned judgment 
of the Federal Shariat Court shall rule the field. There shall 
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LAHORE HIGH COURT 

Mr, Justice Muhammad Rafiq Tarar, J 

MALIK JAHANGIR M. JOYA — Petitioners 
versus 

THE STATE — Respondent 

Criminal Miscellaneous No. 1592-B of 1987. 

Mujeebur Rehman, Malik Mahmood Majid and Mir?, a 
Naseer Ahmad for Petitioner. 

Khalilur Rehman Ramdey, A-G, and 
AwaisNasimforthe State. 

Rashid Murtaxa Qureshi for the Complainant. 

Date of hearing: 28th June, 1987. 


JUDGMENT 

MR. IUSTICE MUHAMMAD RAFIQ TARAR. - This 
is a petition for bail on behalf of Malik Jahangir 

Muhammad Khan Joya, Advocate who is accused of offence 

u/s 298-C of the P.P.C. 

2. The . F.I.R. version is that on 18-3-1987 the 

petitioner and his co-accused who are Qadiahis by faith 

displayed badges bearing "KALMA TAYYABA" on their 
persons and thus committed the offence u/s 298-C of (he 
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3. The petitioner and his co-accused moved an 
application for bail in the Sessions Court, Sargodha. Co- 
accused were granted ball by the Additional Sessions Judge 



an extract from "Kalima-tul-Fasal by Mirza Bashir Ahmad 


jfJ«A)Jill Jr'jJih/f* $ji” 
ji 58 c" <3 











































amount to contempt. This situation necessitated the 
recording of contents of the withdrawal application and the 

reply in this order. As regards initiation of contempt 

proceedings, though the language used is intemperate and 
insinuation made is contemptuous but as the advocates 
. who made the withdrawal application belong to minority 
community, this Court should show benevolence and 

decline to proceed further in the matter. 

With these observations the bail application is 
^dismissed as withdrawn. 

Application dismissed 


(FID 1987 LAHORE 458) 
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BALOCHISTAN HIGH COURT (QUETTA) 

Mr. Justice Amir-ul-Mulk Mengal 

ZAHIRUDDIN and i others.Petitioner 

THE STATE . Respondent 

Mujeeb-ur-Rehman assisted by Mubarak Ahmed, 
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(1) Criminal Revision No. 
The State. 

(2) Cr. Revision No.39 of 
State. 

(3) Criminal Revision No. 
The State. 

(4) Criminal Revision No, 

(5) Criminal Revision No. 
Hayat v. The State. 



are that different F.I.Rs. were lodged against the petitioners 
with identical allegations that they were wearing badge of 
'KALMA TAYYABA' although they were Ahmadis. 
Consequently challans were put before the Extra-Assistant 
Commissioner-1, and City Magistrate, Quetta, who after 



petitioners preferred appeals in the Court of learned 
Sessions Judge, Quetta who was pleased to transfer the 
same to the Additional Sessions Judge-1, Quetta. After 
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cannot be said to have been passed in violation of section 
424, CrJP.C, 



no reason to dislodge the judgment on this preliminary 
legal objection. 


It was next contended by Mr. Mujeeb-ur-Rehman that 











































immediate action; 


Now, therefore, in pursuance of the Proclamation of 
the fifth day of July, 1977, and in exercise of all powers 
enabling him in that behalf, the President is pleased to 
make and promulgate the following Ordinance:- 

PART I—PRELIMINARY 

1. Short title and commencement.--(l) This Ordinance 
may be called the Anti-islamic Activities of Qadiani 
Group, Lahori Group and Ahmadis (Prohibition and 
Punishment) Ordinance, 1984.* 

(2) It shall come into force at once. 

2. Ordinanace to override orders or decisions of Courts.* 
The provisions of this Ordinance shall have effect 
notwithstanding any order or decision of any Court: - 

PART II—AMENDMENT OF THE PAKISTAN 
PENAL CODE (ACT XLV OF 1860) 

3. Addition of new sections 298-B and 298-C. Act XLV of 
I860.- In the Pakistan Penal Code Act (XLV of 1860), 
in Chapter XV, after section 298-A, the following new 
sections shall be added namely: - 

"298-B. Misuse of epithets, descriptions and titles, 
etc., reserved for certain holy personages or places.- 
(1) Any person of the Qadiani Group or the Lahori 
Group (who call themselves 'Ahmadis' or by any 
other name) who by words, either spoken or written, 
or by visible representation:- 
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the whole Act in which it appears and by having 



stage emerged when Constitution (Second Amendment) 
Ac^ 1974 was introduced in the Constitution of Islamic 
Republic of Pakistan (hereinafter referred to as the 
"Constitution"), on *21st of September, 1974. In the 
aforesaid amendment the following clause was added in 
Article 260 after clause (2):- 

"(3) A person who does not believe in the absolute 
and unqualified finality of the Prophethood of 
Muhammad (peace be upon him) the last of the 
Prophets or claims to be a Prophet, in any sense of the 
word or of any description whatsoever, after 
Muhammad (peace be upon him), or recognizes such a 






















(3). Altitude of be 
Likewise the word 
English Dictionary, 
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Almighty Allah, in the absolute and unqualified finality of 
the Prophethood of Muhammad (peace be upon him), the 
last of the prophets, and does not believe in, or recognizes 
as a prophet or religious reformer, any person who claimed 
or claims to be a prophet, in any sense of the word or of any 
description whatsoever, after Muhammad (peace be upon 
him). Thus, a person enters the realm of Islam only if he 
believes in the unity and oneness of Almighty God and in 
the absolute and unqualified finality of Prophethood 
Muhammad (peace be upon him) as last of the Prophets, 
Learned Amicus Curiae Mr. Muhammad Moquim Ansari 
rightly pointed out that KALMA TAYYABA is not a Shiaar 
as pointed out by Mr. Majeeb-ur-Rehman but it is one of 
the fundamentals of Islam without which no one can be 
entered in Din-e-lslam. It was also pointed out by learned 
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FEDERAL SHARIAT COURT 

Mr. Justice Gul Muhammad Khan, Chief Justice 
Mr. Justice Abdul Karim Khan Kundi, 

Mr. Justice Ibadat Yar Khan, 

Mr. Justice Abdul Razzak A. Thahim 
Mr. Justice Fida Muhammad Khan, JJ 

MUHAMMAD ISMAIL QURESHI.Petitioner 


PAKISTAN through Secretary, Law and Parliamentary 
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I Verses 9:24, 
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theirs in the Hereafter is the punishment of the Fire. 

(59:3). 

That is because they were opposed to Allah and His, 
messenger; and whoso is opposed to Allah (for him) 
verily Allah is stern in reprisal." (59:4). 

So these verses clearly prescribe the severe 
punishment of death for the opponents of Allah and his 
Prophet, who include contemners of the Prophet (ibid., 
page 24). 

15. The Holy Qur'an further mentions in this regard:— 
"If the hypocrites, and those in whose hearts is a 
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(this) enemy." On this Khalid Ibn Walid went 
after her and killed her. 

(iii) Hadith No,9706: It has been related on the 
authority of Abdur Razaq who relates from his 
father that when Ayub Ibn Yahya went to Adnan, 
a man was referred to him who had abused the 
Holy Prophet rSEP. He consulted (the Ulama) in this 
matter. Abdur Rahman Ibn Yazid Sanani advised 
him to kill him and he killed hint. Abdur Rahman 
had related to hint a hadith in this regard that he 
had met Umar and had got a great knowledge 
from him. Ayub also referred this action to Abdul 
Malik (or Walid Ibn Abdul Malik). He replied 
him appreciating his action. 

(iv) Hadith No.9707:' It has been related on the 
authority of Saeed Ibn Jubair that a person 
falsified the Holy Prophet M. The Prophet sent 
Ali and Zubair and said to them, "kill him when 

(v) Hadith No.9708: It has been related on the 
authority of Ibn Taimi who relates from his father 

(abused) the Holy Prophet M be killed. 
(Musannaf Abdur Razaq, Vol.V, pages 377-378). 

26. It is pertinent to mention here that Holy Prophet 
'i‘ had pardoned some of his contemners but the jurists 
concur that Prophet himself f?" had the right to pardon his 
contemners but the Ummah has no right to pardon his 
contemners. (Assarumal Masiul, Ibn Taimiyyah, pages 222- 
223). 

27. Ibn Taimiyyah writes, "Abu Sulaiman Khattabi 
said, “When the contemner of the Holy Prophet is a 
Muslim then his punishment is death and there is no 
difference of the opinion among the Muslims about this 
matter in my knowledge," (Assarimul Masiul, page 4). 




Holy Prophet M* or degrades him is death. (Al-Shifa, 
Vol.II, page 211). 

Qazi Ayaz further writes, "Every one who abuses Holy 
Prophet M", points out any defect in him, his lineage, his 
religion or in any of his qualities, or makes allusion with 



30. It has been related by Qazi Ayaz that Haroonur 















)ly Qur'an and 
> molest, to coi 
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as to save you from the troubles of the heat and the coming 
from a long distance. He said: Listen! by Allah, I do not like 
my house to be situated by the side of Muhammad rSSh I 
took (these words of his) ill and came to the Apostle of 
Allah (rfitP) and informed him about (these words). He (the 
Holy Prophet) called him and he said exactly like that 
(which he had mentioned to Ubbaye Ibn Ka'b) but made a 



















































she mixed more poison ir 
Prophet and Bishar Ibn . 
with the Holy Prophet M" 
Prophet started eating, 
thus threw it out from his 
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LAHORE HIGH COURT 

Mr, Justice Mian Nazir Akhtar 

SARFRAZ AHMAD and 7 other.Petitioners 

THE STATE . Respondent 

CrI. M. No.2162/B of 1992, 

Decided on 2nd August, 1992. 

Mubashir Latif for Petitioners. 

Nazir Ahmad Chazi, A.A.G. for the State. 

Rashid Murtaza Qureshi for the Complainant. 
Date of hearing: 15th July, 1992. 


JUDGMENT 


MR. IUSTICE MIAN NAZIR AKHTAR. - The 
petitioners had applied for pre-arrest bail in a case 
registered against them and a few other persons for 
offences under sections 295-A, 295-C and 298-C of the P.P.C. 
at P.S. City Nankana Sahib District Sheikhupura. They 
were allowed an interim pre-arrest bail by my learned 
brother Rashid Aziz Khan, J. vide his order, dated 10.6.1992. 
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LAHORE HIGH COURT 

Mr. Justice Mian Nazir Akhtar 

NASIR AHMAD and another.Petitioners 

THE STATE . Respondent 

Crl. Misc. No. 2163/B of 1992, 

Mobashar I.atif Ahmad for Petitioners. 

Nazir Ahmad Ghazi. A.A.G. for the State. 
Rashid Murtaza Oureshi for the Complainant. 
Decided on 2" d August, 1992. 


ORDER 

MR. 1USTICE MIAN NAZIR AKHTAR. - The 

few other persons for offences under sections 295-A, 295-C 

and 298-C of the P.P.C. at P.S. Nankana Sahib. District 
Sheikhupura. 

2. According to the allegations made in the F.I.R. 
Nasir Ahmad, petitioner No.l is a Qadiyani and often 
propogates Qadiayni religion. In this connection a criminal 

case stands registered against him already. In the present 
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case, invitation cards for marriage ceremony of the 
daughter of Nasir Ahmad petitioner were got printed and 
distributed by the accused persons, The cards embody 
expressions Shiair-e-Jslam like 

.“if'lit” -3 .“Jllf &L2 

- u fS/u .5 .“fJiofMif." .4 

which are used by 


Muslims. 


by publishing 































9. According to Muslims Darood-o-Salam is 
entitlement of the Holy Prophet Hazrat Muhammad A 
virtue of the following verse of the Holy Qur'an:-- 

Up ji.T jjiii 0(4' J* iijLet is£d*j A A" 

(56 : wl?l) "wJUi i 


Daroood-o-Salam is the highest act of virtue which 
fosters the Muslims' bond of love and respect for the Holy 
Prophet Af. The question arises whether Mirza Ghulam 










joyed by Hazrat 
imagine to be 
oly Prophet, no 
ion (^i**-*) of the 







prophethood because He was lost in the love of the Holy 
Prophet. In his Pamphlet captioned as 'Aik Ghalti Ka 

Strangely enough/ Hazrat Abu Bakar Siddique whose 
love for the Holy Prophet was exemplary and matchless did 
not acquire the status of a Prophet. The reason is obvious. 










Makka and Madina and by saying that a visit to Qadian 
was superior to and better than Nafli Haj. He went to the 
extent to using derogatory language about burial place of 
the Holy Prophet Hazrat Muhammad ifeSS*. Apparently in his 
zeal to show superiority of the Holy Prophet over Christ 
and to repudiate the idea of ascendance of Christ from 
heavens, MirzaSahib, wrote as under:— 

jLUnL £ .Lu? <L &avou*-& 

(dU?i;/;i205t/17&ofl?i5w^119i/ s rA6?) 

Whatever the worth or value of the argument qua the 
comparative status of Hazrat Muhammad ;%? and Hazrat 
Eisa/Christ (f»_li W») one thing is clear that Mirza Sahib 
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Mirza Ghulam Ahmad (who proclaimed himself to be 
'Muhammad') has shown contempt and disrespect for 
Hasnain 

13. After expressing the above-referred views which 
shock the minds and injure the feeling of Muslims, Mirza 
Sahib has claimed that he deserved Darood-o-Salam. 
According to him Allah sends Darood on him. The book 
Tazkirah containing revelations of Mirza Ghulam Ahmad 
contains the following revelation at page 777:* 

In his book Arbaeen No-2 Mirza Ghulam Ahmad said 

( Jljf U/J1349|/1 

Again the book Haqeeqat-ul-Vahi (by Mirza Ghulam 
Ahmad) contains the following revelation in Chapter 4. 


a a frt ^j3 — ii-flil 1 U iijil Uj AA*ajl uWl" 

*dJd* — £«»d' J» JaJi 

(jblTU/jl78i/226t/V(3l,J^ 75iVAs^) 

The same revelation is also found at pages 242 and 
631-32 of the book Tazkirah. Meaning thereby that Ashaab- 
i-Suffa (persons sitting on the platform) recite Darood for 




section 295-C of the P.P.C. which falls within the 
prohibitory clause of section 497 of the Cr.P.C. 

14. For the foregoing discussion, the petitioners do 
not deserve the concession of bail. Resultantly, their bail 
petition is dismissed. 

Bail refused. 


APPENDIX "A" 


1 OOsj) i>/ 
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• J J **>'j f* Jj 5 ' *-* lM* Or-**' J* Wl * 2 

JL.'JT(S.s) 
-iL^fart^yaMSu**/' 

(ji J ffi;/;ii64^i9^^jw^52 l /^utf | ) 

JU. Ii*l /dl Jr-^' (Ai>J y* 11 aJt ^ ^ - 3 

jhM jii Crini) tfjj k-JUuJl 

_ <L_ !-yI y iX ^ 1 ^ j ' k ^ i^f>V-^ 

(jj S iFUy’;n94j'<i9/^if‘^yd^B2iAfyo»0 

^jt**,eieVUf.4W(% T 

^ - 5 

tf^sU. 

J-^^ 1 

(juiri;/;i«3t42l^i8&ttr^'(3wj^44/>'‘£'J^) 

^-6 

i {biuZjtrf£fjk% JW'/^l/V 
(jijfi;/Ji1M.192^ 1 «&i^7^W> , ^ J !r i ‘^ ,: ^ ) 





ifciTfUfJi. .dW-i-iM/; A 

'■ u 1 -£Um:-££^£ 

( i/\j/^/- 1 /.M‘ 2/f i^iJjl'j) 


(1992PCr.l.J. 2351) 




istice Khalil-ur-Rel 
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community the right to 
communicate faith and 
of the community. Le 








statement and the question of impleadment may be taken 
up along with the main petition. The applicant was 
therefore, allowed to file a written statement and the 
application as well as the main petition was ordered to be 
fixed for disposal. 

8. Another application (C.M. 2049-91) was filed by 
one Abdul Nasir Gill, a Christian, for impleading him as a 
party. This application was based on the premises that the 
literature and the Anti-Christ utterances of Mirza Ghulam 
Ahmad Qadiani are highly reprehensible and repulsive in 
the eyes of all good Christians. Learned counsel for the 












commenced his arguments. This request was disposed of 
vide or. j* dated 13th May, 1991 which reads as under:- 


"Learned counsel C.A. Rehman at this stage states 
that the application (C.M.5377-89) for impleading as a 
party be decided before proceeding further in the 
matter. It is pertinent to note that he has already 
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carry on its propaganda with impunity, even when the 
propaganda is highly abusive?" (Thoughts and Reflections 
of Iqbal page 253). There is no Reeling point between the 
Ahmadis and Muslims as Muslims believe in the finality of 
Prophethood while the Ahmadis on the contrary believe 






















































Centenary celebration for Qadianis by the Oadianis in the 
Province of Punjab; 


AND WHEREAS section 296-C of the Pakistan Penal 


Code, (Act XLV of 1860) provides that any person of the 
Qadiani Group who directly or indirectly poses himself as a 
Muslim, or calls, or refers to, his faith as Islam or preaches 
or propagates his faith or invites others to accept his faith 













(vii) Distribution of pamphlets and pasting of posters 
on the walls and wall-writings; 

(via) Distribution of sweets and service of food; 

(ix) Any other activity directly or indirectly which 
may incite and injure the religions feelings of 
Muslims. 

THIS ORDER shall come into force with 
immediate effect and shall remain in force till 
25th March, 1989. 

NOTWITHSTANDING the expiry of this order, 
everything done action taken, obligation, liability, 
penalty or punishment incurred investigation, 
inquiry or proceeding pending, jurisdiction or 
power conferred and fresh proceedings against 
offenders in ffie Courts of Magistrates having 1st 
Class Powers under the Criminal Procedure Code, 
1898, and the punishment in respect of the 
offences committed during the enforcement of 
this order shall be continued or launched as if this 
order had not expired. 

THIS ORDER shall be given wide publicity by 
beat of drum, by publication in the official 
Gazette affixing copies thereof on the notice 
boards of the District Courts, Offices of the 
Superintendent of Police. Jhang, Assistant 
Commissioners, Tehsildar, Municipal and Town 
Committees and all Police Stations in the District 
Jhang. 

GIVEN UNDER my hand and seal of the Court 
this 21st day of March, 1989." 

16» The order dated 25-3-1989 of Resident Magistrate 
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Ic- 6> &uw cijg^A' L w^u-/Xirf-i ifi ift" 

ijM * j*<z- fs>f&hf\£> 1989 8M, 21 Jjy 1905 iS/.f&i 

<—* yjAu*'^ itjt'i/ t/<L. Jo* If fg L-0*f\fc- J<c- -r i/j I? j 

i/^u^Ljlf Justify jU_ Jlf |/i Lz 

25-3-1989 

The factual background of the passing of these orders 
was that holding of the centenary celebrations was 
announced in the press by the office-bearers of the local 
organization of the Ahmadiyya community. The legal 
position obtaining in the year 1989 as regards the Ahmadis 
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point was in fact conceded by Mr. Mujeebur Re tun an. Read 
with Article 26G{3) of the Constitution, the above provision 
of Article 20 will mean that the Qadianis can profess that 
they believe In the unity of Allah and/or the prophethood 
of Mirza Sahib, but they cannot profess themselves to be 
Muslims or their faith to be Islam". The reasons for 




















ceremonial gates were to be constructed, no banners were to 
be displayed and no processions were planned to be taken 
out but 'Al-fazl' dated 26th March, 1989, carried a different 
story. It commented as under:- 

iffy Uui/L** \/ tu \j$ 

/£' t f£■- ^ 1/ U V 

"Hundred years of Truth (J Irr'Zllj^') 
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disciples contained in their books were quoted under the 
following topics:— 

(1) Claim to prophethood of Mirza Ghulam Ahmad 
and endeavour even to excel the Holy Prophet 
(p.b.u.h.); 

(2) Insolent writings respecting God Almighty; 

(3) Abusive and disparaging writings and views 
concerning Jesus Christ; 

(4) Insolent and disparaging remarks about members 
of Family of the Holy Prophet; 

(5) Writings depicting Muslim Ummah as heretics 
and as an Ummah different from Qadianis with 
abuses hurled to eminent religious scholars of 







Mary. Thus 
metaphorical i 
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:o whom he forgave most, 
hou hath rightly judged. 


































, He merely tell 
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Humphries v. Connor (1864) ‘ 
or assault was brought against 
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occurred. It was held that on facts the magistrate was 

entitled to regard the hostile response by the Catholics as 

the natural consequence of Wise's insulting conduct. 

30. Now the question whether display of badges or 
banners with KALMA TAYYABA is offensive may be 
examined. According to the Advocate-General and 
Advocates for the respondents from the words 
"Muhammad-ur-RasoohUllah" the Qadianis mean and refer 
to Mirza Ghulam Ahmad as he (Mirza Sahib) proclaimed 

himself as "Muhammad-ur-Rasool UUah" and his followers 

believe him as such. They submitted that when Qadianis 
display banners or wear badges on their person, they defil 
the sacred name of the Holy Prophet fifc. In support of thi 
contention books including Kalimat-ul-fasal by Min: 
Bashir Ahmad which reads as under were cited:— 

(West*A JrjJi/j/r' frl/l” 

(158 

Reference was also made to pages 4, 5, 7 and 11 of Ek 
Ghalti Ka Izala wherein it is recorded: 

:rj' 

-.or 

- . 

.tjr 

".jx&jsjj’ifjtJi,” 

“ jAS'U if- ----- 

. --HJ* 

"fi 







5 KAIMA TAYYEBA by the words J ij~J' jUi) 
e petitioner unreservedly means the Holy 
t Muhammad (peace be upon him). 





Ahmad as prophet, Mehdi and Maseeh Ma'ood. The words 
used, inter alia, in this form are:— 

y—--il if?$>// 

-So/j4jSj^J 

The Muslims since after the Holy Prophet, in all ages 
have rejected the claim of prophethood made by imposters 
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It may be pointed out that by use of the words f^) 
after the words ( f l -j s —M +' in the form of 

allegiance (*: . it does not admittedly mean and imply 
that there would be no prophet after Unarnrnad 'SO' as 
contrarily such a person has to have faith in all claims made 
by Mirza Ghulam Ahmad, which includes his claim of 
being Prophet. According to Muslims, there will and cannot 
be any Prophet till the Day of Judgment as Prophet of Islam 
has reportedly said, there will be no prophet after him 
(**•»—*01) and that the word f\r) means that the seal 

having been affixed, there is no question of the arriving of 
a new prophet. As against, this, Mirza Ghulam Ahmad in 
"Ek Ghalti Ka Izala" said, that though the seal of 
prophethood shall not be broken but it is possible that a 
prophet may come in this world in buruzy manner (as 
incarnate) not only once but a thousand times and may 
manifest his prophethood and perfection as incarnate. 

35. It may be pointed out that what is stated in "Izala 
Auham" of the year 1891, Karamat-e-Sadeqain of 1893, 
contained in Roohani Khazain, Vol. 7; Ayyam-e-Suleh of 
1899, contained in Roohani Khazain, Vol. 14, docs not paint 
the final picture of the claim to prophethood of Mirza 
Ghulam Ahmad as the relevant writings of Mirza Sahib in 
this connection would be the writings from 1901 to 1908 
and *Ek Ghalti Ka Izala' is the basic writing. In this 
context it may further be pointed out that Paigham-e-Suleh 
of 25th May, 1908 printed in Roohani Khazain, Vol. 23 is 
also not relevant as this message was addressed to Hindus 
and not to Muslims and the question of acceptance of Mirza 
Sahib as prophet would have arisen only when the Hindus 
had accepted Muhammad 49' as Prophet and true 
Messenger of God. In view of the specific claim of Mirza 
Ghulam Ahmad, it is apparent that belief of Ahmadis is 
that Mirza Sahib is Prophet Muhammad and so use of the 
words (At J >-^ ju»J) in the banners or the badges worn by 
any Ahmadi would be at his own peril as it amounts to 
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practices are taught to students at a College in Sussex 
England. This College is owned by an American 
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LAHORE HIGH COURT 
Mr. Justice Khalil-ur-Rehman Khan 
Mr. Justice Sh, Muhammad Zubair 
Mr. Justice Mian NazirAkhtar 

RIAZ AHMAD and 3 others . Petitioners 

THE STATE . Respondent 

Criminal Miscellaneous No.l40/B of 1994. 

Decided on 9th June 1994 

Khawaja Sarfraz Ahmad for Petitioners. 

Nazir Ahmad Ghazi, A A.-G. for the State. 

Rasheed Murtaza Qureshi for Pakistan Christian 
party and Pakistan Masihi Kashatkar Party. 

Dates of hearing 10th and 11th April, 1994. 

JUDGMENT 

KHALIL-UR-REHMAN KHAN, 1.— This Full Bench 
was constituted by the learned Chief Justice for 
determination of the questions framed by the learned 
Single Judge in a bail petition moved by Riaz Ahmad and 3 
others, petitioners, in a case under section Z95-C of the 
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The learned Assistant Advocate-General also referred 
to the case of Gul Nawaz Lone and another v. Station 
House Officer PLD 1990 Lah. 428 to submit that even an 
information apparently covered by section 154, Cr.P.C. is 
first to be entered in the Station Daily Diary and it is only 
when the Officer Incharge of the Police Station has reasons 
to suspect the commission of a cognizable offence, that he 
is required to enter such information in the First 
Information Report Register. Reliance was also placed on 
Ch. Shah Muhammad v. S.H.O., Rahimyar Khan 1977 
PCr.Lj 2 to show that if the police, suspecting that there 
was no reasonable ground for recording the F.I.R. or 
making the investigation, has refused to proceed in the 
matter, the action of the police cannot be said to be without 
lawful authority. 

5. Mr. Rashid Murtaza Qureshi, Advocate, restricted 
his submissions to the last question. He argued that section 
295-C, P.P.C. disregards the mandate contained in Articles 
2-A and 3 of the Constitution of the Islamic Republic of 
Pakistan as firstly the punishment of defiling the sacred 
name of Holy Prophet Muhammad is death and lesser 
punishment of imprisonment for life provided alongwith 
death sentence is contrary to the law of Almighty Allah and 
secondly section 295-C, P.P.C. fails to incorporate the other 
essential ingredients of the offence prescribed by Islam to 
the effect that defiling the name of other Prophets is also an 
offence punishable with same punishment of death. He 
argued that this Court should make the necessary 
declaration in respect of these matters. 

6. Learned counsel representing the Masihi parties 
submitted that Christians respect all the revealed religions 
and its Prophets and that section 295-C, P.P.C. as has the 
objective of securing peace in the society by upholding 
sanctity of the Holy Prophet of Islam is not violative of so- 
called human rights and this section should rather be 
amended suitably in order to prohibit contumacious 
reproaches of Jesus Christ so that those who indulge in 
defiling the name of Holy Christ are also punished. He 
added that such an amendment will be in line with the 
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Every Muslim citizen is duty bound to follow the ordains 
contained in Verse 108 of Sura 6 (Al-Inam) which reads:— 


dJJUf fit tjj* <&l Ijr-J il i>ji ^OjWJ JjiJtj-J I/ 

•OjU* yif w ft?} f 14 ki 

“Revile nolye 
Those whom they call upon 
Besides God, lest 
They out of spite Revile God 
In their ignorance. 

Thus have We made 
Alluring to each people 
Its own doings. 

In the end will they 
Return to their Lord, 

And We shall then 
Tell them the truth 
Of all that they did." 















?e pointed out to show that the provisions of 
are violative of any provision of the 
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it ultimately turns out to be 
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which had taken place on 11-11-1993. The contents of the 
F.I.R. are reproduced below:— 

<0& fjJiStJ’lj jX9 |>v JyJo£ Cousins.1 />o> £. » 
c4-*fOS*d_ 

C/I^f I ftt&itCjljZjfiJZ {KvjI L>/. 

,d fc- u\ Jti-Lij 

JJ)S{\fojtsL vt£ J.£ xj!- 

u/tijf £ clljfftji\f-L~ OXX.Xm oHiUiSO+X 
Jl-£ O S-C— 

£ lf*£~> Ut/lai £ jt\£'f. hJ’6o'6iP i ‘Ui i-rti-jji'<s> 1 jf 

..--JOiWl o X /<-&*- /f y ifi i u/i ■ > * 

li-i/vj&fiij&a 

3. The petitioners filed an application for grant of 
bail in the Court of the learned Sessions Judge, Mianwali 
who dismissed the same vide the order dated 3-1-1994. A 
relevant part of the order is reproduced below:— 

"Whatever is stated above, prima facie amounts to 
defiling the sacred and exalted name of Holy Prophet 
Hazrat Muhammad (peace be upon him) because in 
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six days which makes the prosecution story 

(iv) The petitioners being 'Ahmadis' follow the 
teachings of Mirza Ghulam Ahmad, founder of 
Ahmadia community who never proclaimed to be 
equal to the Holy Prophet Hazrat Muhammad M 
In fact, none can make such a claim. Mirza Sahib 
had declared that he was subservient to the Holy 
Prophet Hazrat Muhammad r#. Moreover, Mirza 
Sahib never directly compared himself with 
Rasool-e-Pak (SB 4 . The writings of Mirza Sahib 
reflect profound reverence and love for the Holy 
Prophet Hazrat Muhammad (#. In this 

connection, the following references may be 

seen"— 

1. Vi'?' 20-21 

2. 15-160-164-224-226 

3. 302 

4. ff fjs 459-461 

5. wjPlJp 141 

6. ^/U $ 206 

7. fjiVj'Lv Lzff 456 

8. cfU 101-104 

(v) The petitioners' faith is that Mirza Ghulam 

Ahmad was merely "Mehdi Maood" or "Masih 
Maood" and nothing else. 

(vi) The Full Bench has left the question as to whether 
the language used by the accused is derogatory to 
the Holy Prophet Hazrat Muhammad /SSJ* and 
constitutes an offence under section 295 of the 





(i) The police investigation shows that the occurrence 
had actually taken place. 

(ii) Admittedly, there is civil litigation between 
Muzaffar, father of the complainant, and Riaz 
Ahmed, petitioner No.l. However, despite the 
said litigation, Muzaffar or his son Abdullah 













391 


never came forward with such allegations earlier, 
Moreover, if he wanted to involve him in a false 
case, he could have involved him under any other 
provision of the Penal Code and would not have gone 
to the extent of falsely bringing in the sacred name of 
the Holy Prophet Hazrat Muhammad who is 
dearest to his heart and soul, like any other Muslim. 

(ill) Even if some hostility exists between the 
complainant and the accused party, there is no 
enmity or hostility between the accused persot $ 
and the three eye-witnesses who are independes t 
and fully supported the complainant's versic i 
during the course of investigation. 

(iv) The delay in reporting the matter, in the 
circumstances pf the present case, does not 
adversely affect the prosecution case. Had the 
complainant been a liar he would have 
conveniently stated that the occurrence had taken 
place on 17th of November, 1993 when the report 
was actually lodged. The police is competent to 
conduct investigation even before formal 
registration of the F.I.R. The case does not involve 
any recovery or circumstantial evidence. Hence, 
the delay does not affect the veracity of the 
prosecution case. The case entirely depends upon 
the oral evidence furnished by the complainant 
and the three eye-witnesses. If the witnesses are 
believed then it is not possible to say that the 
occurrence had not taken place. Even in ordinary 
criminal cases, delay per se, is not sufficient to throw 
out the prosecution case, if reliable evidence 
regarding commission of the offence is available 
Reliance is placed on the following judgments:— 

(i) Taj Muhammad alias Tajoo v. The State 199! 
PCr.LJ 2167. 

(ii) Ch. Muhammad v. S.H.O., Rahim Yar Khan and 
2 others 1977 PCr.LJ 2. 
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(iii) Harsari v. The State 1989 PCr.LJ 809. 

(iv) Gul Nawaz Lone and another v. S.H.O. PLD 
1990 Lah. 428. 

(v) Ghulam Siddique v. S.H.O. Saddar Dera Ghazl 
Khan and 8 others PLD 1979 Lah. 263. 

(vi) Muhammad Hassan v. S.S.P., Faisalabad and 7 
others 1992 PCr.LJ 2307. 

(vii) Alam Sher and 5 others v. The State 1975 PCr.LJ 
1188. 

(v) The petitioners' learned counsel has contended 
that nobody can claim equality with or superiority 
over the Holy Prophet Hazrat Muhammad (# and 
that the petitioners being followers of Mirza 
Ghulam Ahmad can never think of uttering the 
words attributed to them in the F.I.R. However, 

their own words but are the part of the teachings 
of Mirza Ghulam Ahmad. In this connection, para. 
82 of the judgment in the case of Zahir-ud-Din v. 
The State 1993 SCMR 1718 may be seen. The 
language used by the accused is almost the-same 
which has been used by Mirza Ghulam Ahmad in 
his book "Barahin-e-Ahmadia", Vol. V, Chapter II 
(NusratuI Haq), page 56 and "Haqeeqat-uI-Wahi", 

accord with their faith. 

(vi) Prima facie, the language used by the accused 
constitutes an offence under section 295-C of the 
P.P.C. which falls within the prohibitory clause of 
section 497 of the Cr.P.C. The petitioners have 
lowered the position of the Holy Prophet to that 
of Mirza Ghulam Ahmad who is not a Muslim 
within the meaning of Article 260(3){a) of the 
Constitution of Pakistan. Moreover, Mirza 
Ghulam Ahmad was planted to serve the interests 




















page 153, The relevant part reads aj under:— 


" 1 / a J U IcAu-J*— !• >1 y&CS? tCr 1 


12. As regards himself, originally Mirza Ghuiatn 



extracts from his books are given below:— 
















JV6 


”-^t- U&el&L- u\ *\i-/£ 
<jy, J 60j'f,^,^/'JiJj,!il i fJ i j> l S:^- 341 j'.fMi jt A^) 
(juSViftfi;/w>*'428i/236.ufiy 

(ji, J iri3/jir0i/226^jwv87i'.jyf*4?’) 

iL/1 e^-{t£.)/f'&d.i- U/(/ ft l^ri. 

-(jUb‘i;/;i503y22^VjU), v ^68i"[^-'3.JViwJ?) 

Mirza Ghulam Ahmad was not satisfied even with his 
claim of three lac miracles and at another place laid a claim 
that number of Allah's signs (miracles) in respect of his 
prophecies exceeded ten lacs. The relevant part from his 
book Baraheen Ahmadia is given below:- 

g SL -jj&xg £ jim ~ui L-f&y (0\£ ot&r 

\f£ Vdufe- ilXuUc- »[j 

“-£unt>ij 

(&l>SU/}i72J’2Vc'J l 'jd^^5*J'‘fa‘ i Sicnu) 
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13. The petitioner's learned counsel strongly urged 
that the petitioners merely believe that Mirza Ghulam 



Oura'nic verses revealed in respect of Hazrat Muhammad 
rSSS*. A few references are given below: — 


iji P bf tlb W& iJV 6Z'i'iJjfj) i 

A J. ft 

(jl)SV J| 381 glj>y) "-Ij/ifb 

Mirza Sahib has attributed to himself a number of 
Qura nic verses revealed in respect of Hazrat Muhammad 
i&B*. A few references are given below:- 
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ifj 1^^543,63(/J* 78^. ) 

(f^306</./*102(/jyic4?) 




.Su 4JL^ UC* ^ -2 


ui _3 


,Lm<> b*ii w£l L*uS W -4 


(^1^^199,72,39i/*/>74t/.uVij^>) 
(r^S t 542,M l /./>'86 t /’<jyi^) 


.^.^.^ 1.6 

(pl i j£ l 'l78,35i/./i‘ 7 2 ( /.J'j | i^) 

C;^B2, 48,37,/,/>) 


107c/ijV'^?) 

.♦if jjill ^ jrdl ItH li) 4*»J Jo' li’U' J» -9 

( ( '^S k 194 ,37 jJi) 

.'^} it j C^I jt> -10 

(r^2 t i94 t /»/i") 

.4*-'j 4)1 Wit Jl jl* lit UJI Ji -11 

lOift /D 

Further Mirza Ghulam Ahmad claimed that he 
deserved Darood-o-Salam and that his followers could 
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legitimately write with his name iW (for reference see 
Arbaeen No.2, page 6). The Book "Tazkira" which 
according to the Quadianis consists of revelations of Mirza 
Ghulam Ahmad contains the following one at page 777 fef 
Mirza Ghulam Ahmad has also referred to the following 
relevation in his Book cJUs-j, Chapter 4, page 74-75. 

^—ucl JjJ — «-ait U iijil Uj uLaii w>bw>P 

"ttys OyLaj — jadjl ^ JajB 

Thus, becomes abundantly clear that according to the 
claims of Mirza Ghulam Ahmad he was a Prophet, was 
named as Muhammad and Ahmad by Allah, was sent as 
(Odudi ia-j) was Muhammad incarnate reflecting the complete 
image and Prophethood of Hazrat Muhammad m? and 
deserved Darood-o-Salam like the Holy Prophet Hazrat 
Muhammad Hence it was not unlikely for the 

petitioners to have declared that Mirza Ghulam Ahmad was 
not lesser in his dignity or status than the Holy Prophet 

has referred to a number of books of Mirza Ghulam Ahmad 
in which he has expressed deep reverence and love for the 
Holy Prophet Hazrat Muhammad i#. A few references are 
quoted below: — 

pip (_> 

i/hs/l 

Upn le 

(w) 

(dUI*IV^248t/205,^Viilrj^46i/ri/Uy^) 




400 


haS»£J\r&>*t^-S </» f, .&L i|/ ./ 

jtiiuj/iSji/ jHvf/'jf'Jjfhjic-i 

“JO*- 

iJi/F..y;i206j'.20^.,^^Ju«^A/j r ^) 

Z-JuZii)£iS 

H&fiJe,/>tizL.$r r >ufrvfJxC&Lcgz.j 
JjlliU>bU)liJji^Jye‘J‘Zf Ij /:•!,% Z-f>3& 

11 t4 r -’ 
<4- 1/ JSj'/i Jrv.J^ l& Irt « 4 U I't* 1 

(jutrU/;i15i/56^Vju. J ^15^ , . ( '^^yU>Tj;.0^J/>;^) 


















Muhammad iW because Mirza Ghulam Ahmad and his 
followers are non-Muslims under the provisions of Article 
260(3} (a) and (b) of the Constitution of Pakistan and are 
treated so by the Muslim Umma throughout the world. He 
posed a question as to how the greatest Prophet of Allah 
can be relegated to the position of an imposter and a non- 
Muslim who was essentially planted to serve the cause of 
the British Imperialism? To substantiate his assertion, the 
learned A.A.G. has referred to the following writings of 


(jufiJ/;i348 t /136.u^jw^^330j'v/ /| T'^ 
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^ ^ l/ 

"- 0£2-Ai/'G-Jr-jj>njrj>i(llstl/tyfiS/SL-Jb/: 

(&>SiJSJ>mj'6bJi-S$l,i,^MMl/'W') 

14. Before proceeding further it would be 
advantageous to examine the provisions of section 29S-C of 
the P.P.C. which read as under:— 

"S. 295-C.--Whoever by words, either spoken or 
written, or by visible representation, or by any imputation, 
innuendo, or insinuation, directly or indirectly, defiles the 
sacred name of the Holy Prophet Muhammad (may peace 
be upon him) shall be punished with death, or 
imprisonment for life, and shall be liable to fine." 

After the pronouncement of the Federal Shariat Court 

through Secretary, Law and Parliamentary Affairs PLD 1991 
FSC 10 the words "or imprisonment for life" in section 295- 
C of the F.P.C. have lost their efficacy w,e.f. 30-4-1991, 
Therefore, now the sentence for the offence is only death. 

15. The word 'defile" means to corrupt purity or 
perfection of; to debase; to make ceremonially unclean; to 
pollute; to sully; to dishonour". 

(Black's Law Dictionary, Fifth Edition page 380). 

To violate the sacredness or sanctity of; to desecrate, 
profane; to sully the honour of, to dishonour." 

(The Oxford English Dictionary, Volume III, page 136). 








to by the petitioners' learned counsel) had expressed 
profound love and respect for the Holy Prophet Hazrat 
Muhammad is not enough to exonerate the petitioners 
who, according to the F.I.R, had used derogatory 'language 
about the Holy Prophet Hazrat Muhammad ififr and 
ventured to say that Mirza Ghulam Ahmad was not lesser 
in dignity or status than the Holy Prophet Hazrat 
Muhammad The offence being punishable with death 









i Holy Prophet were likel 5 
ckground of the accused, i 
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trial Court is directed to give priority to this case over 
others and make every effort to conclude the trial 
expeditiously, preferably, within a period of three months. 

19. It is clarified that the trial Court shall 
independently decide the case in the light of the material or 
evidence adduced by the parties without being-influenced 
by the observations made above. 

(Sd.) 

(MIAN NAZIR AKHTAR), 
JUDGE. 
Bail refused. 

(PhD 1994 Lahore 485) 
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SUPREME COURT OF PAKISTAN 
(Appellate Jurisdiction) 

Mr. Justice Shafiur Rahman, 

Mr. Justice Abdul Qadeer Chaudhry, 

Mr. Justice Muhammad Afzal Lone, 

Mr. Justice Saleem Akhtar, 

Mr. Justice Wali Muhammad Khan 

CRIMINAL APPEALS NO. 31-K to 35-K of 1988 (On 
appeal from the judgement of High Court of Baluchistan, 
Quetta, dated 22.12.1987 passed in Criminal Revisions No. 

38/87 to 42/87) 

Cr. A. No. 31-K/88 ... Appellant 

Zaheeruddin. 

versus 

The State. ... Respondent 

Cr. A. No. 32-K/88 
Rafi Ahmed. 


... Responde 
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Law and Parliamentary Affairs, 

(Law Division), 

2. The State ... Respondent 

CIVIL APPEAL NO. 412 OF 1992 

(On appeal from the Judgment of Lahore High Court, 
Lahore, dated 17.09.1991 passed in Writ Petition No. 
2089/1989) 

1. Mi re a Khurshid Ahmed, 

2. Hakeem Khurshid Ahmed. ... Appellants 


1. Funjab province through Secretary, 
Home Department, Lahore. 

2. The District Magistrate, jhang. 

3. The Resident Magistrate Rabwa, 
Tehsil Chiniot, District Jhang. 

4. Maulana Manzoor Ahmed Chinioti. 
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From General Punjab 

Dated of hearing 

Date of announcement of 
Judgment 


Genera! Balochistan. 

Mr, M. Sardar Khan, 
Advocate General, N. W. 
F. P. Mr. Maqboo! Elahi 
Malik Advocate General 
Punjab, Ghafur Mangi, 
Additional Advocate 
General Sindh. 

: Maj. (Retd.) 

Amir Afzal Khan, 

Maj. (Retd.) 

M. Amin Minhas 
: 30.01.1993,31.01.1993 

03.03.1993' (Rawalpindi). 
03.07.1993. 


JUDGMENT 

SHAFIUR RAHMAN, J— The question of law of 
public Importance Common to all these appeals is whether 

Ordinance No.XX of 1984 [The Anti-Islamic Activities of 

the Qadiani Group, Lahori Group and Ahmadis 
(Prohibition and Punishment) Ordinance, 1984] is ultra 
vires the Constitution. If not, whether the convictions 
recorded and the sentences imposed in five Criminal 

2. Chronologically considered. Constitution Petition 
No.2591 of 1984 leading to Civil Appeal No.149 of 1989 was 
the first to be filed. It was filed on 30-5-1984 within a 
month and a half of the promulgation of the Ordinance XX 
of 1984 (which was promulgated on 26-4-1984). The reliefs 
sought therein were that the Ordinance- 

(i) is of no legal effect and is void ab initio since the 
day it was promulgated; 

(ii) is ultra vires the Provisional Constitution Order, 

1981. 
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This Constitution petition was dismissed in limine on 
12-6-1984 treating Article 203-D of the Constitution to be a 
bar. An Intra-Court Appeal was also dismissed in limine on 
25-9-1984, by considering the various grounds taken therein 
on merits. Leave to appeal was granted on 28-2-1989 to 
examine vires of the Ordinance XX of 1964 on the 
touchstone of Fundamental Rights Article 19-Freedom of 
Speech, Article 20-Freedom of Religion, Article 25 - 
Equality of citizens. 

3. In 1984 Constitution Petition No.2309 of 1984 was 
filed in the High Court leading to Civil Appeal No. 150 of 
1989 before us. This petition was amended on 6-6-1984 and 
the following reliefs were claimed in ifr— 

The petitioner respectfully prays that— 

(i) the impugned Ordinance No.XX of 1984 is of no 
legal effect; 

(ii) the petitioner has the fundamental right to 
profess, practise and propagate his religion; 

(ill) it is further prayed that the respondent may be 
directed not to take any action, under the 
Ordinance, against the petitioner, till the final 
disposal of this writ petition." 

This petition too was dismissed in limine on 12.6.1984 
















in Criminal Appeal No.3 
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7. On 8-5-1985, Muhammad Azim another 
shopkeeper lodged a report FIR No. 74/1985 P.S. City 
Quetta) complaining that Rafi Ahmed (appellant in Cr.A. 










Criminal Appeals 
linly taken up the 
























tipulative and 
re guilty of no 
ual plane that 
















examination or review by the Su] 
The only course open was for tfti 
review of that judgment instead oi 
















































ims to be a prophet, 
of any description 


d (peace be upon 







an will become 
their alleged 
r the Objectives 








at page 41) 

























was promulgated by the 
















"Masjid" which has been 
loing of these by Ahmadis 






434 


(a), <b) and (e) as found in section 298-C are consistent with 
the Constitutional provisions contained in Articles 19, 20 
and 260(3). 

25. On the reasoning that has been adopted in 
interpreting these relevant articles of the Constitution, 
clauses (c) and (d) of section 298-C of P.P.C. as reproduced 
above standing by themselves, individually or the two 
together would be violative of the Fundamental Right of 
religion's freedom and of equality and of the speech in so 
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situation, like it happened many a time in the past. 


Aliama Iqbal says, "I became suspicious of the 
Quadiani movement when the claim of new prophethood, 
superior even to the prophethood of the Founder of Islam, 
was definitely put forward, and Muslim world was 









women are worse than bitches. "(Najmul Huda by 
GhtiJam Ahmad, page 10). 

(c) Quoting Mirza Ghuiam Ahmad, his second caliph, 
Mirza Bashiruddin Ahmad (also his son), in his 
address to the students, as reported in Alfazal, 
30th July, 1931, advised them as to their 
relationship with the main body of Muslims, as 

"This discussion has been going on since the days 
of Mirza Ghuiam Ahmad whether the Ahmadis 
should have their permanent places of theological 
learning or not. One view was against it. Their 
argument .was that the few differences between 
the Ahmadis and Muslims had been resolved by 
Hazrat Sahib and he has taught the reasons aiso. 
As regards the others they can be learnt in the 
other schools. The other view was for it. Then 
Mirza Sahib came to clarify that it was incorrect to 
say that the differences of Ahmadis with the 
Muslims were only about the death of Jesus 
Christ and some other issues. According to him 
the differences encompassed the entity of 
Almighty Allah, the person of the Holy Prophet, 
Quran, Prayers, Fasting, Pilgrimage and Zakat. He 
then explained every item in detail." 

(d) "It has been revealed to me by Allah that any one 
who does not follow you, does not covenant his 
allegiance to you and rather opposes you, he is a 
rebel of Allah and his prophet and shall be 
entrusted to the fire of Hell." (Advertisement in 
Meyarul Akhyar from Mirza Ghuiam Ahmad 
Quadiani, page 8). 

(e) Addressing his followers Mirza Sahib stated: 
"Remember, that Allah has Informed me that it is 
prohibited for you, to offer prayers in the leadership 
of the ones who deny me, belie me or reject me. 



28 footnote), 
i repeatedly said in 
lave been sent by 
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Tubfa Golrla page 67, published Rabwah) "While I 
have one million signs". (See Braheen Ahmadia, page 
56). 

"The Holy Prophet used to eat cheese made by 
Christians to which they added the pig's fat". (An old 
letter of Mirza Ghulam Ahmad Quadiani, published 
in daily Al-Fazal Quadian 22-Feb, 1924) 

Mirza Bashir Ahmad wrote in his book 'Kalima-tul- 
Fasal' page 113, that: 

"when Mirza Sahib was bestowed with prophethood, 
he had attained all the spiritual heights of the 
Muhammad's Prophethood and was qualified to be 
called Prophet incarnate and he went so ahead that he 
stood side by side with Muhammad fcf." 
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authorities cannot be overruled by this Court in this 
jurisdiction. They are the best Judges unless contrary is 
proved in law or fact. 
































offend Articles 19, 20 and 260(3). 

6. As regards Section 298-C clause (c) (d), in my view 
they will not be violative of Article 20 provided they are 
acted upon by the Quadian's/Ahmadis without adopting 
any of the Sharia-e-Islam. 

7. Consequently I would dismiss C.A. No. 149/1989 
and C.A.No. 150/1989 and remand C.A. No. 31-K/1988, 32- 
K/1988, 33-K/1988, 34-K./1988 and 35-K/1988 for retrial. 

In C.A.No. 412/1992 in view of section 144(T)) the 
District/Resident Magistrate had no jurisdiction to enforce 
the order under section 144 Cr.P.C. for an unlimited period. 
It is therefore partly allowed to that extent. 

Sd/- Saleem Akhtar, J. 

ORDER OF THE COURT 

The Court by majority holds that all appeals preferred r 
are liable to be dismissed and are hereby dismissed. 

The convicts in Criminal Appeals 31-K to 35-K of 1989 
who are on bail shall be taken into custody forthwith and 
they are required to undergo the remainder of the 
punishment awarded by the Court. 

Sd/- Abdul Qadeer Ch., J. 

Sd/- Muhammad Afzal Lone, J. 

Sd/- Saleem Akhtar, J. 

Sd/- Wall Muhammad Khan, J. 

Sd/- Shafiur Rehman, J. 

Announced in Chamber Islamabad 
Dated 03-07-1993 
. (1993 S.C.M.R 1718) 
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SUPREME COURT OF PAKISTAN 
(Appellate Jurisdiction) 

Mr. Justice Saiduzzaman Siddiqui, Chief Justice 
Mr. Justice Irshad Hassan Khan 
Mr. Justice Raja Afrasiab Khan 
Mr. Justice Muhammad Bashir Jehangiri 
Mr. Justice Nasir Aslam Zahid 


Civil Review Petitions No. 102. 103,108 of 1993 and 
Criminal Review Petitions No.2 to 5 of 1994 
(On Review of the judgment of this Court dated 3 ,J 
JuJy, 1993 in Civil Appeals No. 149,150 of 1989, 412 of 
1992 and Criminal Appeals No.31-K to 34-K of 1988) 
Mujibur Rehman Dard, 

Sheikh Muhammad Aslam and 
two others, Mirra Khurshid Ahmad 
and anotherjin CRP. 102,103,108 of 1993) 


Zaheeruddin, Rafi Ahmad, Abdul Majid 

and Abdur Rehman (In Crl. Review 

Petitions No.2 to 5 of 1993 respectively) ...Petitioners 


secretary. Law and Justice 

...Respondents 


Pakistan through 
and others 
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For the petitioners: Nemo 

For the respondent No.4 Mr. M. Ismail Qureshi, Sr. ASC . 

(in CRP No. 108/93) Mr. S.A.A. Jafri, AOR. 

For the Complainant. Raja Haq Nawaz, 

ASC. (in Cr. R.P. 2/94) 

Date of hearing: 8th November ,1999. 

ORDER 

The Petitioners and their counsel called absent. 
Dismissed for non-prosecution. 


Petition dismissed as withdrawn. 

(Not reported) 
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